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AWUSISEM

KRADIN

AKRADI NBOSOM

Ofa aedi Kan, Part 1

In Akan culture, th&radin (krahd e e n 6 ) i s a tseuhamekrd Esdulpin ghame)dkanfot h e
receive &radinreflecting th@®Obosom (Deity) Who governs the day of the week upon which we are born.
The Akan utilize a@ay week. This has been our practice for thousands of years. The akyiwadefo learned of
the Zday week after having come iobntact, via war, wikfurakanu/Afuraitkaitnut (Africans).

The #day week, callethawotwe is a cycle that is governed by the following seven celestialOwidies:
Bosom, Bena, Awuku, Yaw (Aberaw), Afand Amen-Men -- Sun, Moon, mars, mejapiter, venus and
saturnLike Asaase Afuathe Earth Mother, the various celestial bodiephgacabceptacles of major
Abosom (pluraffor Deities; Divine SpirfEorces of NatureingularObosgmJust as yowgunsum (spirit)
operates through andimates youphysichlody, so do thésunsum (Spirits)of variousAbosoroperate
through and animate thhysichbdies of the planets, suns, moons, stars, etc. in Creation.

Nyamewaa (Goddesspnd Nyame (God), Together compriseThe MotherFatherSupremeBeingin the
language and culture of the Akan. Ab®sonare the SpirForces operating through and governing
Creation. They afdyamewaaNyame Mma, the Childreilof Nyamewaa and Nyame. There are seven
majorAbosowhomNyamewaaNyame directed to operathrough the seven celestial bodies listed above.
TheseAbosorare:Awusi (Ayisi/ Asi/Awisi ), Adwoa, Bena, Awuku (Aku), Yaw, Afand Amen-Men.

These are th&kradinbosom (Akradin AbosolWholend Their names to the names of these celestial bodies.

While tre Akradinbosaamre not the onljbosomperating through these bodies, They are primary with regard

to the c¢cyclical nature of tAdaase (Earthy aenld ehereférea with b odi e
Afurakanu/Afuraitkaitnut. The Akan cultivated a unique relationship with theseAbugonand were

therefore directedby Thento ritualize the focus of that relationship into the fabric of our cultiugling

our naming m@ctices Other Afurakanu/Afuraitkaitnut have cultivated their own unique relationships with

the AbosorfOrishain Yorubaulture Vodou in EweandFonculture Arusi in Igbaulture, etc.) and therefore

have their own, differing methods of naming bas#tbea unique relationships.

Before an Akarunsum (spirit)is drawn into the womb from its existence in the Ancestral realm, it is drawn

to NyamewaaNyame (The Supreme Being) and giverokua (soul), amkrabea (Divine function; life

focus, odestinyo), as wel | as vakmis theussul, the Divine s upp
Consciousness dwelling within the individighmewaaNyame gives a portion of TheiDkrg Their

Divine Consciousness,ttie Afurakani/AfuraitkaitnisunsunwWe therefore have a portionNbfamewaa

Nyame dwelling within us and guiding us at all times. Just as your physical body has a smaller body within it
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that provides directidnthe braifi so does yousunsur(spirit/spiritbody) contain a smaller sgiritdy

within it that provides directidrtheokraorthes pi r i. t 6 s br ai n

When dispensing tlakraand nkrabe#o the individualNyamewaaNyame places the individualokra
under the consciousdirection of one of the sevenAkradinbosom. The mannein which the
consciousnegsoul)of the individual manifests in the wafdthey execute their nffualotiam shaped by
the particulaDbosothat governs his or hekra

NyamewaaNyame gives every Afurakani/Afuraitkaitnitdividual a specific functionkfabgao execute
in Creation. It is because of this reality that each one of us carries a certaineoergyiamsnplex into the

world. Just as every cell i n your baodrgystens solarer n/ s h
we as Afurakanu/Afuraitkaitnut, as cells withiramewaaNyame, born/shaped through a specific,
osponsoringé Divine Organ or System. The Divine

NyamewaaNyame are theAbosonBrain cells ateorn within the brain and carry out brain functioyet

they are children of the body as a whole. Liver cells are born within the liver and carry out liver functions.
They have the personality/character of the liver as compared to brain cells, yetctiilelrem of the
greater/whole body just as are the brain cells.

Af urakanu/ Af ur ai t &childrenmoithe Ab@sortPivine Orgdnd anddSysteims), lihie Rorces

of Nature. Depending on whi€@bosogoverns ouokra we will naturally manifébe personality/character

of, and be compelled to support the functions of, @ladsonm Creation as we carry out our
nkrabgtunction. As descendent from differemmusua (clans) and different individuals within those
mmusydhe manifestation of the e Character of th&bosorof Whom we are children will be unique

unt o that bl ood circl e anAbosorfOfans/Jysteong) eva gre ultiradety | as
children of the Whole Divine BeeNyamewaaNyame.

The Obosorthat becomes thgoverningObosorof the individud@l skrain the prencarnation proetss
determinesthe day of the week that the spiiiit be born into the worl@ and therefore wh&radinthe
newborn will receiv@hispreincarnation processtheroot/origin of allakradin

Each of theAkradinbosogovern a certain aspect of Creation, and those Afurakanu/Afuraitkaitnut born
under Them have akraandnkrabewhich carries the dominant energy and consciousness@bakam

This influence will naturally nif@st in the physical, spiritual and emotional aspects of the individual. The
Akradinbosaand Their Days and characteristics, as well as the male anakfewlisdssociated with Each

of Them, can be found summarized in the chart below. We also iheld@mesuKamau (Ancient
NubianrEgyptian) names and depictions of tidmmsom

As shown below, the day upon which an Akan person is born indicates notQinbgditieat governs that

celestial body and hence that day, but also revealsObbmtitihat Akan person was placed under by
NyamewaaNyame. For example, an Akan person borrBenada(the ObosoBenad s dh)a yues@ny

is recognized to have been connected tOblosomamedBenain the spirit realrbefori@carnation. He or

she arrived oBenad s  d @&onfirnaagohtlae pact he or she has agreed to fulfill as an agent of this Spirit
Force in Natureds consci ous ne sBenadandidtakiaghs ordgperfirst Ent er
breath, prgnantwittBenad s ener gy, will affect the child on thi
life. This child thus automatically receive&rdmdin souiname Kwabenaif male andibenaaif female. It

should be noted thahdére are many didieal variants to thakradiras well. The chart below summarizes

the most popular fornfeom different Akan dialects
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AKAN AKRADIN CHART

WEEKDAY OBOSOM MMRANE KRADIN KRADIN
(Praisaame (male) (female)
Celestial body Name inKenesetandKamit spirit/character
Akwesidaor Awusi or Asi
Awusida Obueakwanm)
(Sunday) Opens/uncovers the w| Kwesi, Akosua,
Leader, Guide Kwasi, Akousia, Esi,
Akwasi Kisi
Adampo (fy Agility
AUSar Bodua(m) Protector
Sun
Dwooda Adwo or Awo
(Monday) -
Okoto/Akoto (m/f):Crab | Kwadwo, Adwoa,
Kwodwo, Adjoa, Ejo,
Calm, peaceful Kojo Adwoba
Moon
Benada
(Tuesday) Okofo (m/fy Warrior/ess
= Ben: Fierce; Fire, heat] Kwabena, Abenaa,
NZ ks s a | Ogyam/Gyamaa (m/fy Kobena Abraba
Heraakhuti/Heru Behudet Compassionate
mars
Wukuda Aku or Awuku
(Wednesday) m Esen: Messenger
g; 1) Ntoni : Advocate, Control| Kweku, Akua, Ekua,
Daaku/ Odaakuo (m/f). Kwaku, Aquia, Akwia
mercury One who relies ontean]  Aku
Set(Ur-Hekau)
Yawda Yaw or Awuo (Awo0)
(Thursday) Preka/Prekowaa (m/f)
Yaw, Yao, Yaa, Aba,
Boar Yawu, Yawa
Confrontational, aggres) Kwaw,
warlike; Brave Kwao
Okyin/Kyimaa (m/f}
Kofi, Afua, Afia,
Adventurous, creativg  Kwafi, Efua
innovative Yoofi
Memeneda
(Saturday) Otenankaduro(m) Master
of the Ser p Kwame, Amma,
Ancient wise one Kwamena | Amemenewa,
\‘* \ Ama, Amba,
Atoapoma/Atoapomaa Ame
Amen-Men (Min) (m/fy Combatady/preeal

saturn
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It must be understood that only Afurakani/Afuraitkaitnit (African~Black) people can utilize these
akradin. The Abosom including Those Who govern the solar, lunar and planetary bodies and thus
the energy and consciousness transmitted through these souwmitbrations/names, do not
communicate with nor recognize any nofAfurakanu/non-Afuraitkaitnut (non-Africans/non-
Blacks) in any fashion whatsoeveifurakanu/Afuraitkaitnut are the only humans who have okra.

It is important that Akanfo in particular and Afurakanu/Afuraitkaitnut in general understand the nature and
function of theAkradinbosorMany Afurakanu/Afuraitkaitnut have reclaimed various aspects of their
Nokwaresem, AmammereandNanasomi trustory, culture and i@ligmohin the process many have been
attracted to the use akradinWe must understand the nature of tlaesgnames, what conscieersergy
complexes they invoke and provolkiewe are Akaf and what our relationships to thabesom entail.

We must understand that thieradirare not simplgadirfi i.e., the soutames are not simpglyd ay names 0
Akanfo are nosimplyd name d af t er astisloeen statey. Fkeadifis intbom eWheneheakd @r

spoken the collection of vibrations comprisindsthgéinrstimulates the consciousness and power of the Akan
individual for/as he or she invokes the consciess and power of his or Rkradintsorin order to align

or realign him or herself with his or hkerabedivine function.

We must also realize that taking on the wkoadincreates apiritual disturbance in the okrasunsum

complex of the individuaVe must understand that they begins at sunrisenot midnight, and our taking

on our properkradinafter birth is rooted in this reality. For exampémad@uesdagpes not begin at
12:00am, it begins at suntiseveral harsaftemidnight. Thus anyone born between 12:00am and before
sunrisen this cases properly recognized to have been born on Dwoodenondawgjght. This goes for all

of the days, and tHeadinmust reflect this realitijccepting the false notion of time as promoted by the
akyiwadefo (the whites and their offspring) has led many Afurakanu/Afuraitkaitnut to assume that a new day
begins at midnight. They therefore-maisie their children who are born after midnight arlebsfinrise

with the wrondradin(SeeSankofa Krada: Returning to Go and Grasp the Meaning of Kratta details.)

Finally, while there are other planetary bodies in the solar system, it is of great importance that we recognize
the value of those whigke carsee The light of the planetary bodies that we can see penetrateégaije

and stimulates physiological processes which affect thought and behavior. The light is also an energic
connection, |ike a spider 0 3%eavedbleto dse thenighbrgyeofthat vi ng
which we can see, to connect with the energy @iltbsogoverning the body/planet. In this manner we

gain direcin-sight into the working of that Force in Nature and its working within ourselves. Ttvese are

of many reasons why our Ancestresses and Ancestors focused on the planet®@w{aleus), Bosom

(Adwoa), Bena, Awuku, Yaw, Afi andAmen Men.

We will discuss one of the se¥dradinbosamthis section in each of the following seven issues of the
Nanasom Nhoma In the process, we will show how thisesorhave been worshipped by Akanfo and
Afurakanu/Afuraitkaitnut from the beginning. We will show how They were depicted and desoubed by
Nananom Nsamaofoancient Keneset and Kamit. Theédssomwvere called by the same names and
descriptive titles by oblsamania Keneset and Kamit and were recognized to carry out the same functions
in Creation that we recognize Them to carry daiytolhere is a cultural continuum that was never broken
as we migrated from KeneBaimit to West Afuraka/Afuraitkait over millennia.

In this issue we will discuss @isosoof Akwesid&AWUSI
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AWUSI

Hye Wo Nhye
They try to burn you, but yobulo(imatestructible)

In Akan culture a maj@bosom operatinghrougtine Owia (Sun is calledAwusi. Awusi (ahw 0 @€R) is
also calledwisi, Ayisi, Asi andAkwesi. Awusi is theObosoonf Akwesidaor Awusida (Sunday

In the Twi language the wosidl is the root of the name and descriptive titles oDhisom=si, Awu-si,
Ayi-si, andAwi-si. This root has a number of related meanings:

Si[see]:

. to stand,; to be fixed in an upright position

. tosit in state, in a stately marnkeinggs

. to place, to set

. to rise, to come up

. to step, set foot (inte;agionto step in between contending parties to mediate)
. to lead (of a way)

. to descend, come down; to descend down into

. to come down upopptdassion of (as in an Obosom possessing someone)

. to establish (to stick), to build, to raise up; to set in operation, to institute

10. to wash, cleanse

© o ~NOOThWNEPRE

Major characteristicd the Obosom Awusi delineated by Hescriptive titles:

ASI. TheObosomwusi asAsi is a SpiriEorce Who hasragulatoryfunction in Creation. He regulates the
functionsand operationsf otherAbosomjust as your pituitary gland regulates the funatidnsperations

of other glands igourbody, so doeAsi as a Ovine Organregulate the functions and operationthef
variousother Divine OrgansAbosojrwhich exist in/as the Divine Body MyamewaaNyame. Asi thus
functions as the oDivine pit AsidstablishesegulataryOddérini n Cr e
Creatiofi amongst the planets, stars, suns, moons, oceans, winds, plant life, animal life, mineral life,
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Afurakani/Afuraitkaitnit human life, your organs and systems, spiritual potencies/forces, akdhenm on
that regulatoryOrder is established ithin the Afurakani/Afuraitkaitnit population it manifests as the
establishment otivilization. Those Afurakanu/Afuraitkaitnut who are guided by the energy and
consciousness #Ki arethereforehose who manifest the capacity to estatilidizatiéna social order rooted
in the Divine Order of Nature

Asi leads the way in instituting processes that sugpamewaaNyame Nhyehyee He is the One to
Whom is given theodua( a ni ma | 0:she protectdr symbolsymisol of the leader). Those who are
born under His influence and are directed by Him therefore have the capeddyitstitutevilization)ead
andgive propeguidancthey arg@rotectpfer the ingtutionalization of civilization by such individuals is for
the perpetuationof NyamewaaNyame Nhyehyee amongst the peopleSaid perpetuation is the
foundational ptection against varipdtentiamanifestations of disorder.

Asi facilitates thelesdefs) of aspirit (sunsunn the process dpiripossessidrhen theObosowr Osaman
(Deity or Ancestral Spirtgkes possessiofyou via ritual, you and the communityeae(s) in the proper
direction. The spirif the person possesdwas been cleansed, restosabj@r washeds] in this process.

AWI-SI. The word fo Sunin Twi isowia, ewia or awia. When spoken, this particutans@und in Twi

causes the pronunciation of the wardgaewiaandawigo sound likeria (oh-reeah) eria (ehreeah)and

aria (ahreeah) The root ofowids wi. Wi in the Twi language describesdtigereal matter which encompasses
Earth sky angpacé he related terrwim (contraction ofvimy, that which is withim() spacew), is the

word for that which is in the heavens, the skyAwiisi is thus desdyed by the Akan as tkibosowf

ethereal matiEne termawiaalso meansunshirthe dajas opposed to nightiponThe Akarebe (proverb):

Ohene ye Qwaeaning,The King is the Suis related to the titldwi(a)-si. It is related to the
institution/establishmensij of t he model wif, ajdomthe s\farakanl/Adusaitkaitdits h i p  (
population to emulate.

AWU-SI. The word fodeatin Twi iswu or owu (alscowuo in some dialects). The word $oidden death
isawusin. Awu-si is also related tmwudeath, being washedcleansepurified) si

The related term in Twiusiw (alsoowisie), meansmoke, ste@moke or steam is that which risesip (

is releaseas a result of heat/fire (as in solar/sun fire) thus becoming part of the atmosphere. This
steam/smoke (water and fire) like a spiritual exatitgnter the bodyor posse&d the bodythrough the

breath.The release of steam/smoke into the atmespheakin to the release of the spirit from the body via

death ¢wl into the atmosphere/ethereal mattey. Awusi is thus related to deatbwu sudden death,

awusin and the spiritdés connecti on t o ededronmtherbedy,lit mat t e
is no longer constrained by physicality nor the physical dimension of time. Just as your spirit can move
instantly within the dream state, so does the spirit have agility, freedom of movement,-thethté attee.

Awusi is thus reerred to as th®bosouof agility and has the power to increase your motive power while you

live and act in the physical world.

AYI1-SI. The word describirfgnerah Twi isayi. Ayi-si is also related tayj the funerary ritual, being

instituted ¢) and washed (purified$)( Theayj or funerary ritual, is a purificatory ritual for the newly
departed spirit and for the family/community. The newly departed is ritually cleansed through the ritual so
that he/she can make his/her way to the Ancestiahl rggthout obstacle. The family is cleansed of the
overwhelming desire to hold the newly departed spirit back from making a smooth transition to the Ancestral
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realm. Without such purificatory processes, the spirit can becorAeoEatthatwetwerspirit--a spirit
waiting (twen)aughtin-between two worldsultimately causing disturbances in the family while at the
same time dtangits own transformation and cultivation.

We therefore see thatvusi (Asi, Awisi, Ayisi) is anObosomhom operatethrougthe OwigSun and has a

regulatory function in Creation. He is a leader. He is connected to the ethereal matter of space (Blackness of
space). He establishes, sets in operation, institutes civ{liegtitatory orderDne of His titles is rédal to

the notion of sudden death and also the purification of death and the purificatory ritual/funerary aspects of
death/transition.

The ObosoAwusi has beemvokedMvorshipped by the Akan for thousands of years under the same name.
Before migratingto he r egi on of todaydés Ghana, the Akan wer
(ancientNubia and Egypt). In Keneset and Kamit we caliedsi or Asi by the same namAusir

(Awusir/ Awusi) or Asir (Asi). In themetutu (hieroglyphics) the nametbfs Obosoil spelled variously:

Asr, Ausir, Asar,Asari, Asiri, Wsr, AsRa, Ausat InCopti¢ L at e q\Egheqomadsimnod Qusiri

The whites and their offspring corruptedGlogtinoame of thi©bosofmom Usirior Ousirinto asiris Ausir

(Awusir) is pronouncedwusi by the Akan. These are not two different Deities, but are One and the same
Obosam

Ausar, Awusi, Ausir

[Di al ectically, c e r tiGatithe endssometimes iose thdt endingwhein splekehe leon exaanipl r
word fad A eia wtifien and pronounetid gelteeee) in the Asante Twi dialect, but is prosid(elkted)dn

the Akuapem Twi dialecb Thecdmes silent. The wbild for ¢ kis/waittern @nd pronouniced (asece)

in Abibiriman (Black Nation). This term is also written and plibiowercedhedidis sometimes dropped when
speaking in regular conversation speed. This i s s



suchyouslsaior 6 come Wwyomhaitbheé poryonAfincaekanu/ Afuraitkait
Afurakanu/Afuraitkaitnut from the continent who have learned to speak @uglisbr Alss iHeommessi

(Awusi) in Twi. We also have imoFassich asoromeaningp, above, heaverngihich is contractegdni@aning

up, above, heavens Herogd ,i $ her dpped.

In the metutwhich make up the nameAdir we have the thronas (asi; at)ls.-l_JI and the eyar or ari (iri;

ari; ay &>, The throneasior as is the throne thatusaris seen sitting upon the depictiombove. This

is the throne of rulership. The word from Keneset and Kasjiasind the derivative tersiin Akan
meaningo sit, to set, to estadilistare thermins of the english wordst, sedndseatin english the terms

can be used in the context tof:sifon a chair)to sit something uptigbéta date; tseta schedule; seat
(chair/throne); teseasomeone in a position of authority; somgtignwelseatggrounded), and so on. To

sit udif you were lying down); $it dowifiyou were already up. All of these terms are directly derived from
Keneset and Kamit, for tmeetuas (asi) represents treeat/foundatimfrrulership/governance. It is the seat
(asi) of power. Thimetualso makes up the namefaiset (Ast), the wife ofAusar. Moreover, one of the
derivations of the name Afisar (Asari) isoHe who takes or makeari( His seatgs/agp. l.e., He who
eshblishes civilization, He who takes the throne of rulership at the headlufsthiethe Spirit Forces of
Nature. Certainly the Twi vestmeaningo fix, to set, to stick, to establish (to found) to set something up, to set |
government, to ssisru@ectlyrelatedand derivative, phonetically and concepttalihis metuand the
function of Awusi in Creation. The definitions sifin Twi related to descending or rising up are related to
the notion of to fix/to establish. Tdescend downisnimbecome fixed/groufideakcend or risésup sit
upright/to fix yourself into position

AusarRa, Ra-Ausar. In Keneset and Kamifusar, when connected the Ntoro (God) Ra is calledRa-
Ausar or AusarRa. Ra is the Creator. Heperatesthrouglthe Aten (Sun). Below are two different
depictions oAusar (Awusi) andRafunctioning together in the same bodiusarRa or Ra-Ausar.




In the first depiction we see the Agdn/OwigSun) on the head Bia-Ausarwhile in the second depiction
Ra-Ausar is shown inside of the redten/Owia As mentioned in our -3art article series:
AFURAKA/ AFURAI TKAI T, The or i gi,RaacdAusdrdoree tagethemo 6 Af r i
function in the same body, as bag¢spirit) and th&a (soul). What we haveQsvia (oh-reeah) andAsi, or
Awia-Asi--Awisi. oReeal®i is RigAsi orRa-Asir or Ra-Ausardepicted here.

It is important to understand that when focusingR@ain this context th®bosoia calledra-Ausar, and
when focusing oAusarthe Obosoia calledAusarRa. We do not lose sight of the fact that theré ame
distinct Abos@umctioning harmoniously together as a system witdindy just as we do not lose sight of
the fact that the brain and spinal columntweedistinct structuresgioning hemoniously together as a
system, call@te central nervous, syititémondyody.

In Keneset and Kamit, we recogni2edarto be theNtoro (Deity) Who waborn to lead Ra appointed
Ausarto beruler of the physical world and then the Ancestral/Spiitd. Extracts from a text from Kamit
describing various attributesfafsar (Awusi):

0 é Ho ma gAusat Neb ((aster/Lord) of etefinity of the Goddesses gndh@selmiames are manifold, whose
transformations are sublime, whose foimrtlie héfdples, WKimses v e n e geafdorhai ériied neaches far
into7a-tchesert( spirit realm) and your name is firmly &est
and the stars are obedient to you and you make the great gates of the sky open. You are the Sogereign (Lord)
sung in the southaewereyou are He to whom thanks are given in the northern heaven. The stars which never ¢
under the place of your face [under His inhepectio
Goddesses and Godspramébto you, theGstddesses and Gods of the Tuat (AncesaiatSgimiell the Earth

before you [bow to you], the domains make bowings before you, and the ends of the Earth make supplication t
youéYou ar e ae hsdd bfrthe naplesNperindnent im your hidgh rank, established in your soverei
beneficent power of the company of the GoddesseteasithGzdgoMétice and you are beloved by him/her that se
youéYou ar e t hbretheeh, theRrince of thehcompény of ¢ Goddessep and Gods and establishe
throughout the Two lands (Keneset and Kamit; Upper and Lower Kamit). You sit upon the great throne of yol
[Earth God; Father of Ausar]. You are belovédotiier Nut [Sky Goddess; Mother of Ausar] whose valor is mos
mighty when you overthrow the S&ha/flreds/iaughtered the enemy and have put the fear of you into

your adversarg You are the heir of Geb and of the sovereignty of theHevGeddsarsten your splendid
gualities and has commanded you to guide the world by your hand so long as#tifes (aedegasonsendure o u

Ra madeAusarthe Head of all of thHtoru/Ntorotu (Deities). AKa-AusarandKa Amentet Ausaris
conneted to theKa/Kait (the Black substance of space/ethereal matter) afddidh€Ancestral/Spirit
world) as KingAusar along withAuset (wife of Ausar) established civilization, institutionalized culture, set
in motion models of ethical living so thatrAkanu/Afuraitkaitnut could learn to execute our functions in
the world harmoniously with the wofR& also mad@usarto be ruler of th&uat, Ancestral/Spirit realm,
afterAusarmoved from the physical world to the spidtld via the death (regenemaliprocess. Below are
excerpts from our-@D set KUKUU-TUNTUM The Ancestral Jurisdiction concerning the stoignd
functionof Ausar.

Ausaris a God in Creation Whose Spirit operates through th&atacaiede@riohn, through the Moon, and
through the black soil substance of Earth. 1A yosr deaeyfys operates through your pitudassagipedates

as the masculine aspect of youk&ndyyaris thus the Force dwelling witpiriythat is always rooted in what

is in harmony with Divine Auderis a God Whose Spirit has the ability to unify the functions or operations of the v



Forces in Nature. The @Bashr was thus ordered by the Great Spirit to operatenénteBalth a
Afurakanu/Afuraitkaitnut, by example, how to live in harmorilyamith Divine

In Afuraka/Afuraitkait, the Great Spirit directed thdu@adand the Godddsserto operate amongst the
population of Afurakanu/Afuraitkaitnut and guidetodivapirits harmony with Divine law and how to maintain the
life of harmomysarandAusetbecame King and Queen in Afuraka/Afuraitkait. As Afurakanu/Afuraitkaitnut in
Kamit and Keneset lived under the governmdonisafdne KingQuetrsef we learned the Divine balance of male

and femalwsarandAusetinstructed us in spiritual cultivation, as well as the cultivation of the land. We began t
what we learned under the guldaacanoiduserand we built great civilizatiodstlaeomarld reflecting the Divine
harmony of Creation. Our culture is a reflection of the Divine balancéda$arateldansdémalahings.

Yet, the Gafkrdesired to govern Kamit Himself, in placeAifstie Saoitherefore plottet! ldlleddusar;
disposed of His Body in the river, took over the rule of Kamit, and began a tyrannical, disharmonious gover
misguided desire, disorder, lust.

After the murdeAobar, the Goddehssetwas forced out of Her role ag Ramedn She searched tirelessly for the
Body of Her Husbdadarthat He may be given a proper burial. When She found the Bodydoféter Husband,
performed ritual. She began to invoke #asdpiinofHis existence in the Ancestral raghritibu/set
communicated with Her Husband and was drawn to His Spirit. Through Their Di¥inecSpatamleunion
pregnant. Because of Her devotion to Hetuseskbasdeferred to under théetitlevhich means beloved in the
languagof Kamit. She was btdiaddusar, or the belovedustir The whites corrupted thi#/asimeto mary

and maryam and gave it to their fictional white female character. The union gida\Sitrithef GedGess
Ausetwhich resultedlisetbecoming pregnant with Her SorKtlem&o8lery was corrupted by the whites into

the immaculate conception and virgin birth by a fictional white character named mary who wouwd give birth to
boy, hesus os je$iose father wa&/gyag with the GoddedsestandVebr Het, performed a ritual to resurrect the
GodAusar Ausarwas resurrected and His Spirit left the Ancestral realm to rejoin witRaiRaBrdat Spirit,
operate as a God in Nature.

As welook at the story cAusarand the definitions of the root of the nafisYAwusi, si we will see the
entire story play out through the definistatedabove.

Ausarwas appointed ato be ruler/leaders] of the worldpf the AbosorfGoddesses ando@s) andf
Afurakanu/Afuraitkaitnit humans. His sovereignty was established. He instfutgdilization. He was

killed, descendedj(into the Ancestrakalm, overcame the negative aspect of dmatim(rder) and

became rulesf in the Ancestrakalm(Awusi). After purifyingg) the death process/ritudlyj-si), He was
resurrected (raised up), ascendidn{o the realm of Nature (stars). He connected RétfRa-Ausar,
Awia-si/Awisi ), and influences the physical and spirit realm through the starSafs(erion). TheSah

(orion) constellation is a dominant collection of stars, whose light/energy penetrates Earth after having
filtered through th®©widSun. As Husband okuset, Ausaralso operates through tBesom (Moon). The

light of theOwiapenetrates/unites with tiBosoriMoon). [This will be discussed in the next issue when we
show thaiddwoain Akan culture@bosoof Dwooda/Monday and the Moon) Buset]

Ausar (Ausir) and Awusi are one and the sarfosanThe born leader of Creation Who established
civilization, functioned in harmony with thbosowof the SunRa or oreeah), is connected with ethereal

matter asa and met a sudden deattw(s)n As anObosoteaving thehysical world to enter the spirit
realmAusarwas appointed to be Ruler of the Ancestral Realm. He lead thbugak\)ato show us how

we must navigate the Ancestral world in order to live harmoniously there as well. Our adherence to the

10



guidance ofusar/Awusi garners for us His protection from disorder. His depictions asrheinygified

shows that He became impenetrable with regard to decay. His preserved body thus became an
Nsamankommere an Ancestral Shrine, holding the potency to function aso#tgowerful medium of
communication for the living to commurgcatith the Ancestral community. Just as He purified the
death/transition process and shows us, through the establishment of mummification, how to transition from
the physical world to the spinibrld, Awusi asAyisi purified the death/transition processl amows us,

through the establishment of cult(fienerary ritual)how to transition from one stage of life to the next
without being subject to spiritual and ritual perversity or corruption. He establishes for us our physical and
conscious experienceimimortality.

Ausarshowss that life/wtthe opposite of death(Birth) is the opposite @wu (death). Birth is arevent

and we thelivein the physical world. We transition via Deatbvant and we thelivein the spirit world.

At length ve reincarnate into the world via the event of Birthiaohce again in the physical world. While
AwoandOwuy hirth anddeath are Two Halves of a Whel¢he two gates by which we enter the physical and
spirit worlds-life is continuous throughoboth worldsas long as it is sanctioned\yamewaaNyame.

It is Ausar who shovs us how to achieve the office déina on Earth and the office &fana (Nananom
Nsamarifin Asamandihe Ancestral realm.

In the language of Kamit one of the definitiorasois:to make haste, to hurry to, to flow quickly, to run, to attack;
to make to pass quitklmetuthieroglyphic) determinative symbol in this definition is that of two legs
walking or running. This speaks to the notiodwaisi being theObosoof agility in Akan culture. When the

spirit leaves the body it becomes more agile, it has more freedom of movement and the ability to transcend
what would be consi der ed -stateiwheesour spirit cas engage irsvariois| a r
activites, move from oneegion to another instantly. When we enter the spirit kghéher through the
dreamstate, the rituatate (meditation, possessitimination, et.the contemplativetate (thought/mind)

or the death procesawly we have enterdide realm ruled b&wusi. Through these various states we have

the opportunity to purifysf ourselves, our spirits, our condition. We are able to move with agility to
incorporate the necessary energy to realign ourselves wikhabaaWe can connect with varicAlsosom
andNananom Nsamahfong these states, gaining great insight within what, during the physical world, would
be considered a very O0short Awusiine 6pr ¢ he ¢ thii se maamaa
our irits impregnable to (mummified against) spiritual decay. This is one reason why an Akan will ask the
Obosohsi, 04sib r e me ma a 1y idswgve mé&/make my legs strangésygifte me the ability/agility

to free myself from that which istricting me or hindering my progress towards achievimyainga

The Twi termowuwor wusignifying death is also found in tietutasUr or Wr which is defined dbat which
is motionless, which has ceasedhe tileldrt hat, meaningstill meionles@rt) hear{hat) is a title of

Awusi/Ausar as amummy. This title,ur came to be applied to mummies in gendrabr Wr becomes

Owur in CoptiandOwu in Twi signifying that whichnsotionless, dead

Awusiis also calle8lkwesiin Akan. This sam@bosoia worshipped by tHgbo (eeboh) of Nigeria under

the nameAgwu-isi. Agwu-isi and Akw-esi are the same Deity, with the same name, governing the same
function in Creatiom both culturesSeeéAfter God is Dibiay J.A. Umeh fodetails abouhgwu-isi. J.A.

Umeh showas welthatAgwu-isi in Igbo is theAusarof Keneset and Kamit.

Awusi is worshipped a@batalaby theYoruba of NigeriaObatalahas a very important title in the Yoruba
languag® Oosaala As mentioned inprevioasr t i cl es, there is no | etter 0l
a word from anot heitd lvmangutaga&n loatt ead nii migo atmh & | an
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Kamit would use thmetut hi er ogl yphi c symbol Rorfepr et kda tilsne tthheer OTOW
language as well. [e.glatto in english becomes mato-ni in Twi]. The titl@Dosaalais the ancient title of
thisOrisha (Yoruba for Deity) from Keneset and Kafibsaala is Osara or AusarRa.

Pictures of Awusi (Ausar) elated to His attributes:

| of Osizix .
:.Enn?:« . ﬁ ’ﬂi y—

Si Si Awusi/Ayisi on a funerary bed Si
(to stand; be fixed) (to sit in state; as a kinglvw deathgyAHuneral) to rise up (from the
(Heru is resurrecting His Father)
death (owu) is washed (si) Awusi;
funeral rite (ayi) is purified (si) Ayisi

o

Ra-Ausar Owusore

Owia-Asi Atitl e i n Twi me an iHolding the Nkisakha (Fleilt t i o n 6 An Akan king

Awisi Owurdeathsoredto rise CalleBodua( ani mal &8s t aholding thé bodud (Rail)n
Owusoreis Ausare AboveRathrough Symbol of Leadership, a Protector;
the Owia/Sun resurdactar Title oAwus/i
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Akanfo born under the governance of Awusi

Those Akanfo who are born wilwvusi as theilOkradinbosdrave arokrawhich is governed #wusi. The
manner in which you carry out ymkrabeayour Divine function in Creation, will thus be naturally
influenced by the character of tBisosgnfior you are k$ souichild. Those born undéwusi thus show
characteristics:0

Leaders, founders of civilization, protocols, institutions. Prot8cidts. Protector of the head/Purifier of
thoughts, intentions and actions.

Unifiers--of createdentities and events whom and which supgaimewaaNyame Nhyehyee Awusi
does not unify disordered entities and everdsvusi does not unite the akyiwadefo with
Afurakanu/Afuraitkaitnut in any fashion.

Those who are able to stand alone on principle and reprekemate truth, even when no one else is
willing to do so. Uncompromisim@ne who is mummified: uncompromised by forces of decay (maggots,
akyiwadefo, ayarefo, false beliefs/pseeidgions).

Opener of the consciousness within. Reveals/uncovers the possibility of establishing Order, in
areas/situations where it appears tanf@ssible. One of the titles Afvusi is Obueakwan meaning
oopener/uncoverer/revealer of the way or patho.

Represents the number 1.mfgjor title ofAusar in Kamit isUa (One) Onein the sense of being a
uniter/unifier/unity, in the sense of beisingular/solcand in the sense of beiffirigt. The o0sol odb6 as
related to the oonly onedé6 to do, act , Awrusiigsa gtei talse sw

~

isPiesiei n Akan meaning the ®dbirm$t one to come out 6, C

Colors: Tuntum, Bun, Fufuo, Black, Greéfhite YellowGoldwhen associated wita). Ausaris depicted

in Keneset and Kamitith Blackor Greeskin.Ausaris most often depictedrappedn white bandages and
wearing thdetch (white) crown. In Akan culeihyirew or whiteclay/powder is used on individuals who

are possessed by theunsuf8pirits of theAbosorar Nananom Nsamakfhite represents death/transition

and ritual purification (like mummification). Moreover, objects that are ritualizedNfangdhem Nsamanfo

are Backened, for thdlananom Nsamaafe the most Ancient Ancestresses and Ancestotsrdmeh

(black) represents physical and spiritual maturity and vestedTpavwepoweis related to the term for
blacktuntum. Green represents spiritual rejuvenation in Akan culture, just as it represents the resurrection
(rejuvenation) cAusarin Keneset and KamiYellowand Gold are related to t@svia Sun and thus solar

energy and Kingship.

One who brings awareness, gitinment in the true Afurakani/Afuraitkaitnit context. Illuminates the
difference betweeatarknessandblindness Darkness is natural, blindness is a perversion. When the light of
the Owiashines on one who was in darkness for an inordinate time,ttheidiurt the eyes. lllumination

is initially painful, however illumination/light is good/purificafgirjor the eyes and the body. Indeed, the
health of the eyes and body are dependent on light.
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‘ Okomf¢Ghana) g Ausar
Akanoboson(tmest) possessed by @lgosoirano. Femaleokomf(prlestessc]urlngOdW|raTheyweamylreWNhen possesséiaky
areshrine of purification Thewhitehyirevexpressethe purified/mummified statevhite bandage$ Awusi (white clothQifatala).
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