Afurakani/ Afuraitkaitnit (A\{:rfcan)» Anccstral Rcligious Reversion

Nhoma ~Jouma| ~-1%016

“A..Akgi, back. San, return. Akyisan — return back. Reversion. Reversion to our original, pristine
state. Reversion to the primordial pact we made as Afurakani/Afuraitkaitnit People, African
FeoP]e, Black Feop]e) with Amenet and Amen, Nyamcwaa and Ngamc, Mawu and | isa, the (Great
Mother and the (Great [Tather Whom together comprise the Supreme PBeing. Reversion to our
origins, our nature as cells within the (Great Divine Dody of Amenet and Amen. Reversion to our
function as cells, children of the Abosom, Orisha, Vodou, Arusi, Ntorou/Ntorotu, the Deities, the
(Goddesses and (Gods, the Divine Organs regulating Order within the (Great Divine Body of
Amcnct and Amcn.

Reversion to our Nananom Nsaman{:o, Egungun, Kuvito, Aai(hu/Aakhutu, our SPiritua”9
(ultivated Ancestresses and Ancestors of our direct blood-circles.

The cells serve the organs and the organs serve the Body. We as cells serve our Divinc Parent
organs, the Abosom, Orisha, \/odou, Arusi, Ntorou/Ntoro’cu and we thus serve the Grcat Divine
Bodg — Amenet and Amen. This is the Orcler of Creation. This is the root of our Cu]ture, born of
the 5Piri~genetic blood circles of our direct Ancestresses and Ancestors of Afuraka/Afuraitkait
(Africa) to whom we return. | his is the Order and (Culture which we carried in our kra ne mogya, soul
and blood, through the Mmusuo K ese, the (Great Fer\/ersit}j, the [~ nslavement era. | his is the root
from which we were emPowered to wage war against our enemies, the akgiwaclc{:o, the spirits of

disorder, the whites and their oF]CsPring and force the end of enslavement in the western hcmisphcre.



Akﬂi - back. San - Return. Akgisan ~ Reversion, A{:urakani/Amcuraitkaitnit Ancestral Kcligious
Keversion, the return to Divine regulatorg order within ourselves, our families, our clans, our
Afurakani/Afuraitkaitnit Nation the FPurified Nation, dwiraman. Reversion. kyisan. The
Y
Movement. ] he return to the source and root of our wisdom and our power, for the reestablishment
P

of our Nation, the defense of our sovereignty and the eradication of our enemies...”

QOdwirafo Kwesi Ra Nehem Ptah Akhan, Akgisan ~Ancestral Rcligious Reversion Comccrcnce,
1%016.



Afurakani/ Afuraitkaitnit (,A\{:rfcan)» Ar;ccstral Rcligious Reversion

Nhoma ~Jouma| ~-1%016

Aakhuamuman Amaruka Atifi Mu, the Akwamu Nation in North America, welcomes the
Afurakani/Afuraitkaitnit (African~Plack) community to our annual NANASOM
NHYIAMU - Afurakani/ Afuraitkaitnit (African) Ancestral Religion Conference. Our
focusis AKY]SAN —»Anccstral Rcligious Reversion.

A{:urai(ani/A{:uraitkaitnit (African) Anccstral Rcligion is the only rcligion that has ever existed and
ever will exist. |n essence, Ancestral Religion is the Ritual incorPoration of Divine | _aw and the Kitual
Restoration of Divine 5a|ancc. Through ritual we incorporate those things, obgjects, deeds and
entities we need to incorPorate in order to harmonize our thoughts, intentions and actions with Divine
Order and tlﬁrough ritual we reject those things, objects, deeds and entities we need to reject, rePeL
hate, rePulse in order to restore balance to our thoughts, intentions and actions and thus rea]ign
ourselves with Divine Order. T he Ritual incorporation of | aw and the Ritual restoration of Balance
are the cxpansive and contractive Poles of Ancestral Religion. We work to a]ign and rea]ign every

thought, every intention and every action, every moment of evergc{ay with Divine Or&er. This is our

Culture as Afurakani/Afuraitkaitnit (African~Plack) PeoPle. [t is the Divine Acceptance, the
| aw/] ove of Order and the Divine Reject;on/ﬁate of disorder. |t is a manifestation of MMARA
NE KY] - Divine | aw/] ove and Divine Hate - the expansive and contractive poles of Divine
Order, called Ngamcwaa—-Ngamc N]ﬁgchgcc in Akan and Amenet-Amen Sekher in [ amit and
K hanit (Egyptand Nubia).



The Ritual incorporation of Divine |_aw and the Ritual restoration of Divine PBalance is the means
by which we align and realign ourselves with the (Great Mother and (Great [Father whom together
comprise the Supreme Peing: Amenet and Amen, Nyamewaa and Nyame, Mawu and | isa, K omosu
and Chukwu. T he Abosom, Orisha, Vodou, Arusi, Ntorou/Ntorotu — the Deities, (hildren of the
Supreme Peing ~ empower us towards this alignment and realignment. T he Nananom Nsamanfo,
I gungun, Kuvito, Aakhu/Aakhutu — our Spirituallg Cultivated Ancestresses and Ancestors,
guide us in the use of this power based on our unique spiri-genetic inheritance, our Ancestral Clan
filiation. This is true of Afurakanu/Afuraitkaitnut (Africans~Plack People) wherever we have
migrated on the continent of Afuraka/Afuraitkait (Africa) and throughout the world over millennia -
Akan, [ we, Yoruba, [gbo, Bakongo, Maasai, [Tula, Bassa, [Tang, Ovambo, Afar, Oromo, etc.
Moreover, we maintained our Ancestral Religion through the Mmusuo Kese ((Great
Perversity/[ nslavement era) and it was through our Ancestral Religion that we were empowered to

overthrow our enemies tl—zrough war and bring an end to enslavement in North, Central, South

America and the (Caribbean.

Our expressions of Ancestral Religion in North America include: FHoodoo (Akan), Juju Yoruba),
Voodoo (Fon, [ we), Gris (Gris (Bambara), Gullah-(Geechee ((Gola Kiisi) Ouwanga (Ovambo -
also Gullah), Ngengang (Fang) and more. We manifested our Ancestral Religion in the Caribbean
and South America under the forms of: Obeah (Akan in _Jamaica), Winti (Akan in Suriname),
Vodou ([Fon, Fwe in Haiti), Candomble (Yoruba and [Fon in Brazil), I ukumi (Yoruba in Cuba),
Nl(isi (Bakongo in Cuba) and more.

We have proven conclusively in our KUK UU-TUNTUM The Ancestral Jurisdiction that the

various characters of the bib!e, quran and talmud are absolute]y fictional characters who never existed
of any race or in any form whatsoever. | his includes: jesus/geshua/isa, 9es}1ua ben Pandira,
abraham, isaac, ishmael, moses, aaron, david, solomon, sheba, menelik, muhammad, allah, 9al1wcl‘1,

buddha, brahmin and more. We demonstrate how they were manufactured }39 the whites and their



offspring for political control. |t took the whites and their offspring over one-thousand years to force
these fictional characters and the Pseudo~religions of christianity, islam, Judaism/hebrewism,
buddhism, hinduism, kabbalism, hermeticism, gnosticism, sufism, taoism and more upon a segment of our
population. This was and is affected by pseudo-religious conversion. [However, our people have
awakened and are embracing NANASOM - Afurakani/Afuraitkaitnit (African) Ancestral
Religion. This is our spiri-genetic birthright — our transcamational inheritance for we are those

Ancient Ancestresses and Ancestors who have returned through our Ancestral blood-circles.

Our return to Nanasom is therefore not a false act of conversion. Our return is the rc~cmbracing of
realitg, the re~embracing of ourselves and our Divine function in Creation‘ ]t is a process of
Reversion — this is AKY]SAN T he term alcgi (eh-cheeh’) in the Akan language means ‘back’. T he
term san (sahn) means ‘return’. Tl‘lﬁ Akan language, as the various languages all over the continent of
Afuraka/ Afuraitkait (Africa), is descendant of our ancient Ancestral Ianguage of K amit and K hanit
(Eggpt and Nubia). T hese terms therefore have the same meaning in the ancient language and can

be found in the medutu (hierog]gphs}.
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AKYISAN in the context of Ancestral Keligion defines the process of reversion - returning back,
reverting — to our Pristine state or condition. [t is a return to the original pact we made with Amenet
and Amcn (Ngamcwaa and Ngamc> the Supreme Being before we were sent into the womlj, to
execute the sPeciFic function we were designed !39 them to execute in (reation. As cells within the
(areat Divine Boc@ of Amcnct and Amcn, we have a function to execute,just as every cell in your

bocly has a function to execute within you. This is true of Plant life, animal life, mineral life and



A)Curakani//\)curaitkaitnit (A{:rican’“Blacl() human life on]g. It is through executing our Divine
function that we ground ourselves in the Divine Order of Creation. |t is through Alcgisan -
Ancestral Religious Reversion — that we reconstitute and revivhcy the knowleclge and experience of

our Divine function, our very purpose for being.

QOur caPacitﬂ to affect Akﬁisan is not c{ePcnc{ent upon anyone outside of our direct Ancestral
blood-circles. |ndeed, our Ancestral Keligious Practicc can on19 be legitimizecl througlﬁ the Abosom
and Nananom Nsamanfo - the Deities and Ancestral SPirits ~ who were assigneé to us pre-
incarnation bg Ngamcwaa—-Ngamc (Amcnct—Amcn) and who were born into the world with us. Wc are
born into our culture — it cannot therefore be ‘givcn’ tous. | his is true of Afurakanu/Afuraitkaitnut
(Africans) in the western hcmisphere as well as those on the continent of Afuraka/Afuraitkait

(A)Crica). We can therefore on13 restore our culture in its fullness through Akgisan —~ Reversion.

T he whites and their ogspring (white curopeans, white americans, white asians, white l'lispanics, white
latinos, white arabs, white hindus, white Pseudo~‘native’~americans, etc.) incarnate as sPirits of
disorder — cancerous cells within the (Great Divine BOCl\lj. This is true of all of them who exist, who
have ever existed and who ever will exist until theg become extinct — without cxccPtion. Theg are thus
sPiri~genetica“3 and cosmologica”y banned from Participating or ‘Practicing’ any form of
Afurakani/ Afuraitkaitnit (African) Ancestral Religion‘ A” who claim to do so or support their claims
to do so are frauds. | he SUPreme Being, Deities and Ancestral SPirits have never, do not now, nor
will in the future communicate in any fashion with sPirits of disorder — the whites and their ogspring.
Order does not embrace disorder. Order repels and eradicates disorder and its purveyors. This is

an immutable realitg. This un&erstanding is foundational to Rcvo'ution—Rcsolution in the true sense.

The term nhoma in Akan means ‘book, Publication,journal’. AKY]SAN Nhoma is the official
Pub]ication of AKY]SAN given Free]g to attendees of our event. | he free e-book version can also
be found on our website. |n our nhoma you will find articles on Al(yisan from an authentic Ancestral
Re]igious Perspective as well as the itinerary for the program, information regarc{ing the presenters,
the list of vendors from our EGUA - Mar‘(ctplacc and an Afurakani/Afuraitkaitnit
(A]Cricarwblack) business clirectorg of businesses, organizations and institutions who are serving the
Afurakani/ Afuraitkaitnit (African) community in a Positive caPaci’cy and whose Ancestral Religious

Practice informs their service to us as a community‘

Yec{a ase (we thank 3ou> for suPPor’cing our efforts..
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Afurakani/ Afuraitkaitnit {A{:ﬁcaﬁ}';An»ccstra] Kcligious Reversion

NSCﬂI‘IBC"\gC&
(Order of Events)
] Iam~7Pm

} 1:00 am F_GUA- Marlcctplacc Doors open. SI"IOP with vendors all clay
}1:30 am Ohwic (Libation) Akgisan Nsamankommcrc (Ancestra] SHrine)

}2:00 pm Sah Ara Sankl"l Ab Sanu—-t
Juju - Yoruba Ancestra] Re]igion and ExPressive TlﬁeraPy for
r“]o]is’tic Mcntal Hca!th

1:00 pm Rekhit Kajara Nia Yaa Ncbthct
Ka Séuﬂ - An Expression of ]:ang Anccstra] Keligious Hca!ing

2:00 pm Video Frcscntation: Kalindah Lavcaux - Ancestral | ouisiana \/oocloo
2:30 pm Video Presentation: Mama Mawusi Ashshakir - Juju, Midwhcery and Healing

3:00 pm Wabet Raven Seshat Sat’fJeru
Wadjet AHU"I and Falm Divination - An ExPression of Ovambo
Ancestra] Rcligious Healing

4:00 pm Odwirafo Kwesi Ra Nehem Ptah Akhan
Akamco Nanasom — Ancient Authentic Aican Ancestra! Re]igion

5:00 ~ 7:00 pm SHOP with Vendors - E_vcnt conclusion
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Frcscnters:

Odwirafo K wesi Ra Nehem Ptah Akhan of Aakhuamuman Amaruka
Atifi Mu, the Akwamu Nation in North America, will give our
keynote  presentation  this  year examining  AKANFO
NANASOM - Ancient Authentic Akan Ancestral Kc[igion.
The misinformation being propagated regarding the nature of
Nyame, Nyamewaa the Abosom, the Nananom Nsamanfo the idiocy

of ‘monotheism’, the fictional characters of the bible, quran and talmud

and more will be
addressed. Thc

relationship

between our ancient expression of Akamco
Nanasom and its exPression as Hooc]oo, Akan
Ancestral Keligion in North america will be

examined in detail.

Odwirafo is the author of 19 books, over 70
articles and over 200 broadcasts:

www.odwirafo.com/Akanfo Nanasom.html

Rekhit Kajara Nia Yaa Nebthet, Founder of Ra Sekhi
Arts Tcmplc

www.rasckhihcaling.com

Rekhit Ka}jara Nia Yaa Nebthet is a T raditional [Healeress,
Diviner and Kamiti Priestess-Medium (Rekhit) and the
Author of nine books including: Ra Sekhi - K emetic Reiki
[ evel 1 and Ra Sekhi - K emetic Reiki | evel 2.

«.Ra 5ckl1i is similar to what is called ‘laging on of hands’ and

has been Part of many ritual and hea]ing Practices from
K emet, through South and West Afrika and into Amerika

during enslavement. | he ashe or spiritual power is received
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http://www.odwirafo.com/Akanfo_Nanasom.html
http://www.rasekhihealing.com/

through Ancestral and blood transmission: it is inborn in those whose destiny and gift is healing. \We
use our connection to the higher forces of Deities (Neteru, Orisha, Abosom, | wa, etc.) to channel
light energy. The practice of laying hands has been used by Juju people in the backwoods of the
north and south. [t is used through seers, those who practice divination, herbal remedies,

aromatherapg and others who Practice Ancestral traditions...”

Kekhit Kajara Nia Yaa Nebthet restored the hea]ing Practice of Ra Sckhi as an exPression of the
Ngcngang (Nganga) hea]ing Practice of her ]:ang Ancestresses and Ancestors of Central
Afuraka/Afuraitkait (Africa) one of the many groups from Gabon and the Kongo basin who upon

arriving in North america waged war against the whites and their oF]CsPring in order to bring an end to

enslavcmcnt

Thc mission of Ra Sekhi Arts Templc is to promote health and

wcnncss in our community and to share ancient tecl'miques of
healing to all ages. RSAT has over 200 students in cities across
the US, some in Canacla and the Caribbcan.

Sah Ara SAnkh Ab Sanut - [Tounder of The
Association of Naturopat]wic and ExPrcssivc ThcraPH

and A)Crican Bchavioral chhniqucs for Uab (Moral
Furitg)

www.anctabtu,org

ANE_T AETU is a non~Pro1Cit organization for Research
and FPro-Pono Practice Mental [Health Therapg in
Margland & Washington DC. We utilize folk and African

incligenous holistic methods for mental health as well as

Prevention through education, art theraPHJ exposure tlwcrapy

and recreational activities. Undcrstancling the Fa”acg of the western theoretical orientation to
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http://www.anetabtu.org/

Psgcho]ogg and ineffective aPProac!ﬂes to counseling for African Feople] AN T ABTU
emplogs rituals and ethical Practice consistent with Jl,ju - Yoruba Nanasom for guiclance and
resolution for African FCOPIC. We sPecia]ize in | rauma and (risis, ]:amilg Preservation & Suicide

Prevention.

Wabet Raven Seshat Satleru is a Kamiti Priestess (\Wabet),
Diviner and [Tounder of Wadjet Ankh Yoga. She is the Author of
Wacht Yoga: Undcrstanding 5chcnt Power. [Her divinatory
practice is Ancestrally-inherited from her Gullah Ancestresses and
Ancestors. The Gullah and Geechee people include various
related groups in (Central and West A

AFural(a/AFuraitkait (Africa). [Her WADJ ET

direct Ancestral blood-circle within Y ( A
UNDERSTANDING

the Gullah constellation is  the B B TR OW ER

Ovambo of Ango]a and Namibia.

T'jcr ritual Practicc is an exPression

of the Ouwanga (Wanga) tradition
within Ovambo culture. ]t is througl‘l

the use of Ouwanga that the Gu”ah SESHAT SATHERU

were empowcrc& and guidccl to wage war against the whites and their

ogspring to force an end to enslavement in the western hemisphcrc.

\ideo [resentations: Submissions from K alindah | aveaux and Mama Mawusi Ashshakir:

Kalinclah [ aveaux, [Tounder of the NOLA Voodoo-
Corjurc Fest

www.ladqlavcaux.com

Kalinclah [ aveaux is a \oodoo Qpeen of traditional
Ancestral | ouisiana Voodoo and Hoodoo Passed down
through the blood-circles of her Ancestresses and

Ancestors for centuries in | ouisiana. ] his Ancestral
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http://www.ladylaveaux.com/

tradition Pre~éatcs the arrival of [Haitian immigrants and [Haitian Vodou into | ouisiana in the ear13

| 9th century.

K alindah | aveauxis a [Healeress, assisting the community via divination in various matters inclusive of
lega] matters, house }Jlessings, c]eansings, finances, Protection, healing and more. 5}16 is an
accomP]is}']ed musician and also conducts Private and customized tour experiences that Provicle a
unique Perspective on the historg and ritual Practices of Voodoo and Afro-(reole culture in

Louisiana.

Mama Mawusi Asl'ysl'yal(ir, ND, MH, Midwife
Founder and (Guardian Director of Tl“lc Bodﬂ Tcmplc
[nstitute

www.thebodytempleinstitutue.com

« The Creator has a master Plan and the P]an for me is to fully
live out the power and Potential of an Afrikan Wombman. | am
a Master [Herbalist, Midwife, NaturoPathic Physician,
Certified Childbirth | ducator, Doula and | actation

consultant. ] have been healing by using wholistic methods

consciously for 20 years. | learned herbalism, nutrition and

midwifery through an aPPrenticeshiP with Dr. Siti OPio. T o this

day she is my guide, Spiritual Mother and role model. | am a wife of 23 years, mother of 7 brilliant
health-conscious, homeschooled children and | am an Afrikan Nationalist. My focus on Nation
Building began with my devotion to my children whose intelligence gave me the confidence to
homeschool, homebirth, build a communal economics system, become a healer, grow food and leam

sustainable building methods. As a result | have devoted mgse!{: to my People bg creating 5 nation
building institutions to support and aid B]ack Afrikan Sehc Preservation: | he Mothership which

trains birth workers, T he Body Temple Jnstiute of Wholistic [Health and [Herbal Studies, Akoko
Nan [Treeschool Resource Center, Rising Academy OFf The Sun, and Daughters of the Clay
Rites Of [assage for girls. My vision is to institute life empowering programs that inspire Black
Afrikan people to seck | iberation |nformation for themselves, thereby creating sustainably stronger
Dlack Afrikan families and communities.”  Mama Mawusi practices healing through the lens of Juju

~Yoruba Ancestral Rehgious culture as maintained in her blood-circle in North america.
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Note on Hoodoo, Juju, Gris Gris, Vodoun, Wanga and Ngengang

Akan, Yoruba, Bambara, Fon, Ewe, Ovambo and Fang Ancestral Religion in North America

The terms Hoodoo, Juju, Gris Gris, Vodoun, Wanga and Ngengang, as descriptive terms of our
Afurakani/Afuraitkaitnit (African) Ancestral Religious practices in North america, identify the ethnic
origin of the people - Akan, Yoruba, Bambara, Fon and Ewe, Ovambo and Fang respectively -~ who
brought these terms and related cultures within our blood-circles to these shores during the Mmusuo
Kese, the Great Perversity/Enslavement era.

It is through adherence to our Ancestral Religions that Afurakanu/Afuraitkaitnut (Africans~Black
People) in North america were guided and empowered to effectively wage war against the whites and
their offspring and force an end to enslavement. Abolitionist causes, repatriation initiatives and the
Civil War itself materialized as a result of the perpetual fear forged in the hearts of the whites and their
offspring by Afurakanu/Afuraitkaitnut (Africans) waging war against the white enslavers, massacring
them and establishing independent, sovereign nations away from the plantations. We defended our
newly established sovereign nations and settlements militarily. We employed our knowledge of
Ancestral Religion, inclusive of ritual medicine, rootwork, to wage a chemical and biological war
against the white slavers in addition to the use of metal armaments.

In our book HOODOO PEOPLE: Afurakanu/Afuraitkaitnut (Africans) in North America — Akan
Custodians of Hoodoo from Ancient Hoodoo/Udunu Land (Khanit/Nubia), we prove that the Hoodoo
Religion is the Akan Religion as brought to North America from the regions of contemporary Ghana
and Ivory Coast, West Afuraka/Afuraitkait (Africa). The Akan ethnic group comprises the majority
population of these two countries numbering over 20,000,000. Akan people forced into the western
hemisphere hundreds of years ago maintained our Ancestral Religion and culture. The term Hoodoo is
derived from ndu (oohn’dooh) referencing medicine from roots, trees, plants and also the conjuring of
a Spirit and more. This term can be found in our Ancestral language of ancient Kamit and Khanit (Egypt
and Nubia) with the exact same meanings.

From page 21 of our publication:

Akan Kamit/ Khanit
ndu, nduru medicine udunu (uduru, uturu) medicine
ndua trees, plants roots utu trees, plants, rools
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du, duru heavy, heaviness, a weight udunu (utunu) beavy, heaviness, a weight

du, duru to descend, come down upon udu cause to come down, magical formulae
ndu, nduru ritual medicine, offerings udunnu ritual offerings, shrine

aduruhye embalming udu, Udukh embalming, Deity of embalming
oduyefo spirit conjurer, medicine, embalming udiu embalmer, communicator with deceased
oduyefo medicine person, conjurer udu sau ritual incantations, conjuring
odunsinfo medicine person, healer Udunnu, Utunnu Deity, assistant of Tebuti; Deities

See our publication HOODOO PEOPLE which examines these terms and their etymological and
cosmological foundations in detail: www.odwirafo.com/Hoodoo.html

In this article we examine the etymological and cosmological origins of Juju, Gris Gris, Vodoun, Wanga
and Ngengang as brought to and practiced in North america by our Ancestresses and Ancestors, their
spiri-genetic roots in West, Central and South Afuraka/Afuraitkait (Africa) and our ancient Ancestral
language and Religion of Khanit and Kamit (Nubia and Egypt) which spans over 40,000 years.

JUju

Juju [jooh’~jooh] is a term from the Yoruba language. The Yoruba reside primarily in Southwest
Nigeria, West Afuraka/Afuraitkait (Africa). When defining the term juju, it is found to be a
reduplication of the term ju. The term ju is also written dzo in some Yoruba dictionaries. The term ju
(dzo) is defined as a verb meaning ‘to throw’. The term juju references the ‘throwing’ or ‘casting’ of
ritual incantations, medicine, spells, efc. for protection, healing and warfare. Because this was the most
poignant expression of Yoruba Religion in North america, the entire tradition became popularly known
as Juju. It was the use of medicine to heal ourselves and kill our enemies, the whites and their offspring,
as we waged war to end enslavement which focused the description of the entire tradition on this
expression of ritual practice. This term originally used by Yoruba in North america referencing their
Ancestral Religion would in later centuries be used as a generic term for ‘African Religion’ in general.
The same is true of the later generic usage of the terms Hoodoo, Gris Gris, Vodoun, Wanga and
Ngengang (Nganga) outside of their specific cultural context by outsiders.

Juju is used as a noun and a verb, thus to ‘uju someone’ is to ‘attack’ them spiritually. However, Juju
also means ‘throwing’ in the sense of worship, rifual provocation. This term is ancient and can
therefore be found in our Ancestral language of ancient Kamit. The medut (hieroglyph) transliterated as
a ‘T’ with the dot under it is pronounced as ‘D’ and also ‘Dj’ or “Tch’. See below:

tu (tehu) oo $, U1, T 347, O e,

) £ OO s
=’ M§§£’ X &= @ i’
= = A =20 '
%III,M§III =,@@{]:,tobe
bad, or evil, or stinking; M%ﬁ, Rec. 31,
18; & N M%ﬂ?\sm, T.- 347,
be not thou bad of smell ; bu tu jl % B,

) I . (2 %) g i

tu @%, 1o give; A:, H, givers. J§ @ =, badness, wickedness.
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tu-t My, P. 643, M. 679, N. 1241,
b o Jw TP TR
ﬂﬁ Jour. As. 1908 283, ee &ﬂ% Tutu (Tui) oA % Nesi-Amsu 32, 15,

bad thing, evil, wickedness; plur. @OI . ‘. Mm Tuat X, god of evil, i.e, Aapep, or

§ 1 } ‘ﬁ‘ Peasant 288, oy w . Set.
M%ﬂ:}qm Rec. 16, 132, M'rutu M§M§. o T, M%

, one of the 42 judges in the hall of Osiris,

tutd — § B q ’% - é: evilman, ;3 devil in the 7th Pylon of the Tuat, a title of
-wicked person. Aapep.

= a son of the goddess
Tutu R @ 4 Neith.

tua o ﬂ kﬁ, o ﬂ jﬁ, Peasant
299, ﬂ ‘)1, Metternich Stele 1o1, & ﬂ k
T SHNT 281 2 £
kﬁ, a ﬂ qg, to pray to, to praise, to tui @§ qq ﬁ, to cry out, to call;

address, to make a report, to honour; Copt. o q q ‘ﬁ crier; plur. £ qq
TAalOo. w

tua = ﬂ *%, U. 47, P. 677, =

FIRN U= RS T 0
@ﬂk*,n 1289,@@,@{2
H =31 =%
I =aRXN*\2 4] ~
B XL = xRN
=£ N+ =€ N}
T A RNHE « 1 R
*&?ﬁ'*k\@\ﬁ(v@*\\fﬂ**ku’

IV, 1081, to praise, to adore, to honour.

As we can see the term Tu (Tchu, Dju) can mean ‘evil, wickedness’, but also ‘o give’, the name of a
Deity and more. The term Tu is from the same root as Tua meaning ‘4o pray, invocations’ and Tui
meaning ‘o cry, call out’. The term Tua can be spelled with the medut of the ‘I’ sound which is a bread

loaf: ©, yet also with the medut for the ‘D’ sound (Dua)which is the open palm: <=3 Note that the
description of ‘praise, honor, worship’ and ‘“to cry or call out’ has to do with ritual practice and
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specifically ritual invocation. The individual is shown with his palms turned outward in the act of
prayer, invocation, praise, worship. See the excerpt from our article ‘Note on Tua Ra Being the Origin

of the Term Torah’ for context. [ http://www.odwirafo.com/Tua-Ra_torah.pdf ]

Excerpted from Pages 3-4:

“..From a different papyrus of the royal scribe and head of the soldiers named Nakht ~ 3,500 years ago:

u I |
sfe TS
[T | i
Tua Ra an su an mar menfitu Nakht

Worship of Ra by royal scribe, overseer of the soldiers, Nakht

Here we have the basic title of the text, the Tua Ra of the scribe and overseer Nakht, which was buried
in his tomb as well. Although the text begins with an invocation of Temu Heraakhuti as a title of Ra
who rises in the horizon, this added descriptive was not included in the title of the text. It is simply
titled the Tua Ra of the scribe Nakht. The same is true of various other renditions as well. All in society
were familiar with the text and ritual practice called the Tua Ra the Worship of Ra.

Now we take note of the hand positions of the worshipper in the medutu and the image of Ani himself:

The posture shown by the individual in the medutu and by Ani is not a static posture but a functional
act. The individual is involved in the ‘worship’ or ritual invocation of the Deity through provocation.
When the hands are turned outward in a ‘pushing’ fashion, we are ritually and literally ‘provoking’ the
energy of the Ntoro/Ntorot (God/Goddess). This ritual movement continues to be used today. When we
engage in the ‘9aying on of hands’ to provoke the energy of the person’s body for healing or for the
repelling of negative spirits in the practice of Afurakani/Afuraitkaitnit (African) Ancestral Religion, we
are engaged in ritual provocation. In contrast, if our palms are turned upward in a receiving posture
we are engaged in ritual convocation. We are drawing energy to us. The act of provocation is literally a
projecting, shooting of energy outward to stimulate the energic-body of the Deity, Ancestral Spirit,
plant, animal or individual we are focused upon. This is a lived experience which is quantifiable.

In the same fashion that two magnets on a table whose like polarities are facing can ‘push’ one another
across a table without touching because of their magnetic fields, we have the capacity and proactively
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employ our capacity to project our energy outward to ‘touch’, ‘push’, ‘provoke’, the individual or entity
upon whom we are focused ritually.

This is why the term tua also means fo cry out, fo call. Sound vibrations are matrices of energy that are
projected. One can sing at such a pitch and volume that the sound vibrations alone can break a glass.
This is the releasing, shooting, sending out of energic-vibrations, unseen power, that can effect solid
matter in a manner that can be measured and quantified...”

As we can see from the above excerpt, the term tu (du, dju, tchu) in ancient Kamit thus references
ritual invocation, prayer, incantations, to give, project (throw, send) invocations, etc. It also can have
the negative connotation of ‘evil’ if one places him or herself out of harmony with Divine Order. These
definitions are perfectly descriptive of the term ju and its reduplication juju in Yoruba and amongst the
Yoruba in North america who carried their Ancestral traditions within their blood-circles across the
waters hundreds of years ago. The natural inclination that those who are spiri~genetically Yoruba have
towards medicine, healing, invocation, ritual practice and more is an expression of your Egungun, your
Spiritually Cultivated Ancestresses and Ancestors, directing you towards the purification and
reestablishment of JUJU ~ Yoruba Ancestral Religion in North America. No individual from Nigeria,
Benin, the Caribbean or South America can give you an Orisha (Deity), your own Egungun (Ancestral
Spirits) or the Juju tradition. The Orisha and your Egungun were assigned to you pre-incarnation by
Olorun and Olokun, the Father and Mother Supreme Being as addressed in the Yoruba language. You
therefore incarnated with these assignments. Moreover, Juju can only be bequeathed to you by your
own direct-blood Egungun who have been with you since birth and who transmitted this tradition to
your family members for hundreds of years intergenerationally and transcarnationally — through
successive reincarnations, right here in North america. The same is true of all of our Ancestral Religious
traditions in North america.

GRIS GRIS

Gris gris (grey grey) is a Bambara term brought to North america describing the ritual use of medicine
similar to Juju, Hoodoo, Vodoun, Wanga and Ngengang. The Bambara (Bamana) are part of the larger
Mande ethnic group. They reside primarily in Mali, with smaller populations in Senegal, Guniea and
Burkina Faso in West Afuraka/Afuraitkait (Africa). The gris gris bags used in Bambara culture are
talismans used for healing, protection, divination and more. The Bambara people who were forced into
the western hemisphere utilized gris gris to poison the whites and their offspring while waging war to
end enslavement. The entire Bambara Ancestral Religion and Mande Ancestral Religion in general in
North america became identified with this expression of the culture. The Bambara like the Akan,
Yoruba, Fon, Ewe, Ovambo, Fang and others belong to what is called the Niger-Congo language family.
This is a descriptive title of the Ancestral language family that gave birth to the language in ancient
Khanit and Kamit tens of thousands of years ago and its genetic descendants manifests as the various
languages on the continent of Afuraka/Afuraitkait (Africa) today. We therefore find that gris gris (grey
grey) is found in the medutu as well:
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g,g ,g%ﬂ, to furnish,

to found, etc.; see &
H 2 m

ger (gerg) ..:Zi &, cﬂ} ﬁ:ﬂ,possessor,

owner, master; var. [A INR|E
s

to destroy, to de-
gerger c& c& -, molish.

gerr B on, B .%@,Rev.xg,, 76,
— —

burnt sacrifice, offering ; Copt. & AIA.

strip of cloth, 8€Irad AN % to drive away, to re-

.. Rev. 3
gera _gﬁ oy, Rev- 13, 33, ko P e, FB ject ; Copt. XUNWPE.

- |
B — U 498, T. 319, to run B X @ hunters.
gorr S ! awa;', to flee in terror. geru —t !, bunicrs

As we can see above, the definitions inclusive of ‘a burnt sacrifice, offering’, to ‘demolish, destroy’ to
‘drive away’, ‘furnish, found’ and ‘possessor, owner, master’ are all descriptive of the Bambara
Ancestral Religion and the practice of using medicine and ritual to destroy, hunt down the enemy, drive
away the enemy, give offerings to the Deities and Ancestral Spirits for strength, wisdom, guidance,
protection and more. Note the definition of gera being a ‘strip of cloth’. This is the ancient attestation to
the well-known gris gris bag used by the Bambara in Afuraka/Afuraitkait (Africa) and those who are
spiri-genetically Bambara here in North america today. GRIS GRIS is the Bambara Ancestral Religion in
North america that can only be and must be purified and restored by those of that spiri-genetic blood-
circle.

Left: Bambara hunter wearing gris gris talismans in Mali. Right: North america gris gris bags

VODOUN

The Fon people live primarily in Togo and Benin with smaller populations in Ghana and Nigeria. The
related Ewe people live in the same regions. In Fongbe, the Fon language, it is stated that the term
vodun is derived from vo meaning ‘to rest’ and dun meaning to draw water. The Fon people describe
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how young women who are tasked to carry vessels of water from the river back to the village must first
walk down to the river, rest and then draw water. The vessel is filled with water and then placed upon
the head. The individual then walks back to the village with the water. The individual must perfectly
balance the water vessel upon the head so that it is not wasted. The individual must therefore rest (vo),
become composed, balanced and then draw the water (dun). This expression is on a mundane level.

On a spiritual level the water is the gateway to the Spirit-realm. We first rest (vo), become still and then
draw water (dun), enter the Spirit realm (go under) and become possessed by the Vodoun or Kuvito, the
Deities and Spiritually Cultivated Ancestresses and Ancestors. This is also related to the method of
divination commonly called ‘water-gazing’. Upon possession, the Spirit alights upon the head of the
individual. The individual must be balanced in order to carry the Spirit properly and function as a
fitting vessel for the Spirit to speak through in order to heal, guide, empower and protect the
community.

The term Vodou references the Deities, the Divine Spirit-Forces that animate Creation, while the term
Vodoun (Vodun) or Voodoo is a descriptive of the Ancestral Religion itself. Yet, Vodoun or Voodoo is
used as a noun and a verb. The origins can be found in the language of Khanit and Kamit.

The term tun (fun/dun) in Kamit means ‘rising flood, inundation’. It also means ‘“to rise up, lift up, raise
up’. The medutu show a hare above the wavy water-line medut as well as the medutu for a pool of
wafer, lake and urns which carry water:

0@ o D00
tun [ 'M%V:E[, o Wﬁ;v\‘ ’ ﬁ ’
; 8 - , rising flood, inundation. =

tun — ﬁ’/\, Rec. 21, 8, 27, 226,
ANV

NV

\W,%

Herusatef Stele 104, <= G

o . [
@'ﬁ’ A’ Anastasi I, 25, 9, <,
o WWW\\ A

= S

e ZITA T A

=0 0 | — )

< @A, Rec. 16, 109, = @ﬁj\, <

N, AZ 1908, 118, o0 @, Rev. 12,
sS o

ANV

114, == + Wj’;‘", to stretch out, to rcach out,

to extend, to stretch the legs in walking, to lift
up, to rise up, to raise, to bear ; Copt. T WO ;

see also oﬁ’/\ and = S 5%
ANV AN A

tun @ﬁ’%, AZ. 1872, 121, ==
NV

=0 ;:, to draw and quarter (?)

o @
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Unlike rabbits, hares can actually swim. What’s important about the symbol of the hare in the term tun
(dun) is its function in the related terms:

unn-t S

Qymywimﬂlim

un, unn S A, T, 271, % ,;\mcn.

PASAAN

-%’ %;\b, Rec. 106, 6o, things which

tvaIll MMAAllI

are, things which exist, what is, goods, stuff, 26, 171, SN , Rev. 11, 70, .-%: %D
N & : 3 .A

property ; , he is non existent ; —
AV AMANMA

E S ) ©

A w-w A Rev. 13, 55, to
a E— N & let it never ’ RN q g’ 3 35
&, non-cxistent ; PP ba

e leap up, to rise up, to run, to run away from, to

MAWA

unnu ﬁ»}{l, % , Amen. 17, 5, o .ﬁ»A & P Rec. 27, 56, her heart
AMAVA -C. AR ,

heing, existence. o | {7 leaped; Copt. OFEINE.

Here the term un not only means ‘existence’ but also to ‘leap up, rise up’. The hare is rising up or
leaping up out of the water. This is related to the emerging of the Sun from the primordial waters at the

beginning of Creation. 1t is also related to the rising up of a Spirit from the Spirif-realm fo appear in the
physical world.

un, unn m_ﬁ’ 45 0o m, 2 L,
*um:r' %mnm', %%m’ ﬁ’§$
u NWV\Au AN u AV 2
&, S T X G Tmr Tmr
A T 7 sovon T N e i
, to open, toopen fetters (to unfetter),

IW\Mu
un ﬁ’%[\’% Rec. 2, ,9’% e
AANAAA

rwen A toopen a mare (fe, to stab her), to be open ;

0 , 10 reject, to turn back, to set aside, '799 qq , P. 196, N. 928; Copt. O€WIL.
AAAA @ A R AVVAA

Un, Unu, Unnu also means “to reject, turn back’ as well as ‘to open’ as well as “to attack (stab)’.

un "g" '%?x-.e S %ﬁ S %ﬁ % Unnti % ‘\3, e oty the name of a god,

ﬁ’ o v, /wwv\ Rec. 26, 10, 308 % the god of existence.
T\ X )

5% o) _gm O§Q_Q’ & e, un-t c;ﬁ'b ]% @, Rev. 12, 68, hare.

NVV\M@

. g (=) g o
%%ﬁ to do wrong, to commit a sin or a Unnit qq Q @’ AN qq 8 B\’

f'\ult defect, error, fault, mistake, offence, defec- ﬁ,o ﬁ, _ﬁ, .
mwn [/ the name of a goddess.

tive, hghtﬁr worthless. ) @Q aaa o
unu-t %‘;;*' ﬁv%: ﬁ g unu- t*;ﬁ“’ *@@"’8’“&
Amen. 5, 18, %*ﬂ 5o X )k ]"QO 2,_4_1&" @ |,m*'§
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% "5 o oll 5™ e » U.399;  servants of a temple, priests in ordinary; 1 o gﬁs

ﬁ, 1 .
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As we can see, Unu (Unnu) means ‘existence’, is a title of Male and Female Deities, ‘hour, time, regular
duty, service’. Moreover, there are a class of priests and priestesses called Unu and Unut.

There can also be a negative connotation to unnu when one operates out of harmony with Divine Order
as shown in the definition of ‘evil, sin, offence’, etc.

In the medutu the symbol for the ‘U’ is often transliterated as a ‘W’. In latin languages the letter ‘V’
evolved into the ‘U’ a few hundred years ago and subsequently evolved into the ‘W’ (double-U) or two
vV’ symbols side-by-side. V, W, and U are recognized to be interchangeable linguistically. Note the
variations of the name ‘william’, ‘“villiam’, ‘vilhem’ in european languages. This interchangeability is
also evident in Afurakani/Afuraitkaitnit (African) languages. As we will see, the Bantu term Wanga is
also pronounced Vanga depending upon which Bantu ethnic group is speaking.

Interchangeability is also true of the sounds ‘N’, ‘D’ and ‘R’. When you pronounce ‘Kara — Kana — Kada’
with the ‘rolling ‘R’ ’ (tongue tapping the roof of the mouth once) the three words sound identical.
[Note in Akan the plural for medicine is nnuru in the Asante Akan dialect and nduru in the Akwamu
Akan dialect. The two ‘N’ sounds ‘NN’ together are pronounced as ‘ND’ (oun-dooh’rooh).]

The term Unnu is often transliterated as Wnnw. The whites and their offspring are unsure of the
vocalization of this ancient term. In Fongbe, the ancient term Wn nu is Won Nu or Won Nu, Wo nnu,
Won ndu or Vo ndu ~ Vodou. In the vocalization of the term the interchangeability of the sounds ‘W’,
and ‘V’ are key. The enunciation of the ‘W’ sound here approaches the ‘wh’ sound in english terms such
as ‘where’ and ‘what’ with the ‘wh’ enunciated emphatically. Wn nw or Won Nu becomes Wonu and
Vonu/Vonun/Vodun in Fongbe. This term is also used in the related Ewegbe language of the Ewe
people.

Left to Right: Hare; Actual medut of Wnnw (Vodun) from Kamit; Hare’s foot/Rabbit’s Foot talisman in North
america; the Female Hare Deity Wnnwt (Unnut) from Kamit.

&,0C@ o oo

=
unnu ﬁ*%ﬂ ’%ﬁ fun °M’E"°ME &=’

l)em;, existence N rising flood, inundation. 5
2 =

It is important to note the relationship of the word tun (dun) with the hare in a couchant position
resting (vo) upon the water medut (symbol) and the hare rising up (dun) out of the water and the
various expressions of unnu (won nu, von nu, vondun) with the hare rising up out of the water.

Unnu is ‘existence’. The Vodou are the Spirit-Forces in Creation that embody and animate all of
Existence. Practicing Vodoun is a process of becoming still (resting-vo) and then drawing water (going
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into the spirit realm~dun). The sacred Hare Spirit swims in the primordial water and then springs up,
leaps up and now spirit-communication as well as spirit-possession can take place.

VOODOO, VODOUN is the Fon and Ewe Ancestral Religion in North america. It is carried spiri-
genetically by those whose Ancestresses and Ancestors arrived on these shores. This Ancestrally-
inherited Religious practice came with us and was established by us in North america prior to the
Haitian migration into Louisiana in the 19t century of the gregorian calendar. It is the descendants of
the Fon, Ewe and related ethnicities who have the capacity and responsibility to purify and restore
Ancestral Voodoo (Vodoun) in the blood-circles of Afurakanu/Afuraitkaitnut (Africans) in North
america.

WANGA

The Ovambo (Owambo) people live primarily in Northern Namibia and Southern Angola in Southern
Afuraka/Afuraitkait(Africa). The Ovambo are one of the various Afurakani/Afuraitkaitnit (African)
ethnic groups who upon arrival in North america became known collectively as the Gullah or Gullah
Geechee. The name Gullah-Geechee is derived from the Gola and Kisi people of West
Afuraka/Afuraitkait (Africa) and also the term Ngola which is the root of the contemporary name of
the country of Angola. The term Wanga is descriptive of ritual practices of Aealing, protection,
empowerment and spirif communication. It references the medicine which can also be used as poison,
as well as the materials which comprise the medicine used in talismans. Because of the effectiveness of
Wanga as employed by the Ovambo and other Gullah people in the effort to liberate
Afurakanu/Afuraitkaitnut (Africans) from enslavement, the name became descriptive of the entire
Ancestral Religious tradition. The term Wanga, also spelled Ouanga can be found in the Ovambo
language as Ouwanga. Amongst various Niger-Congo speakers the term takes various forms: wanga,
owanga, ouanga, bwanga, ouvanga. In the western hemisphere, those who utilized Wanga would be
and are called ‘Wanga~-man’ and ‘Wanga~-woman’.

As we can see below, the term’s origin can be found in our Ancestral language of Kamit:

ag A /\, whip, flail.

= o ____1]& Qa9 Qv _ 0
agt A’ U. 157, m——onv A-A—a: AN

l?l’ Rast Ua, food, a kind of grain.

agut T §°°°°° S a plant,

- B i
mint, peppermint (?)
a T D e e g = c
= 0 o o
agt&co’ mcgc n’ &Qoo\\ ol

an offering of some kind, bolts, nails, metal pegs.
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2t ML EARNS T N
ﬁ A, Rec. 15, 142, _m—['%g, nail, claw,
hoof; dual, ”ﬁigi §§ g, hoofs; plur.
U — ‘_ﬂkilll, Kubbin Stele, 3.

agau k %P Lﬁ 3 bolt&naﬁs%;s
aga ‘—”ku k %Lﬁj

@ W\ to nail, to drive pegs into some-
thmg, to beat, to hammer,

to be hot, to burn, t
iga k@’ ® % % e burned.
— - ) kind of drink,
aga JAY k{ﬁ‘ }‘ L omel:l?cin:
5orn ——1 £ a kind of unguent,
aga 1 km mn’ ox;gfat(?)

—l) o \vj
et RIS a6
a plam; a shrub; Ua & qq: , the seed ggf
3¢ =0 e bstance used in
agalt A qu Q’ ans1:.king a sacrifice.
s Amen, 25, 15,
agai TA quQw 2 o] tO dl‘-sowg

In the medutu the forearm with the open palm: =48 is vocalized as ‘aw’. The ‘G’ sound is nasalized.
The term aga (awga or awnga) is the root of owanga, ouwanga, bwanga, ovanga, wanga in related
Niger-Congo languages. As shown above aga (awga or awnga) in the language of Kamit is the root
upon which the related terms are built: aga aga, agai, agait, etc. The definitions in the medutu are
instructive: plant, medicine, substance used for sacrifice, an offering of some kind, bolts, nails, metal
pegs — fo drive pegs info something.
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The figure shown above is an NKkisi sculpture from Angola. It is a ritual sculpture used to draw in an
Ancestral Spirit or Deity. Medicine is deposited within these sacred ritual figures. Such figures are also
used to forge communal and ritual contracts with the Ancestresses and Ancestors. The ‘signing’ of the
contract is the driving of a spike or peg into the figure. These Nkisi figures are called Nkisi in the
Caribbean amongst those who are spiri-genetically Bakongo and called Wanga by those who are spiri-
genetically Ovambo. In North america, a form of this ritual figure is called a Wanga Doll. Very often
‘pins’ are stuck into the Wanga doll replicating the driving of pegs or spikes into the wooden NKkisi
figure. As we can see, this ritual figure used for medicine (including poison), sacrifice etc. is perfectly
described in our Ancestral language of Kamit. The related meanings of ‘4o be hot, to burn, a drink,
medicine, a whip, flail and to drown’ are references to the offensive and defensive use of ritual
medicine.

Note the linguistic relationship of the Nkisi in Angola and the Kisi and Gola of West
Afuraka/Afuraitkait (Africa) and Geechee and Gullah in North america. Wanga is the Ovambo
Ancestral Religion of the Gullah constellation in North america. Those who are of this spiri-genetic
blood-circle have the capacity and responsibility to purify and restore this religious expression.

NGENGANG

The Fang people reside in the countries of Gabon, Equatorial Guinea, Cameroon
and the Republic Congo in West and Central Afuraka/Afuraitkait (Africa). The
Fang term Ngengang is a variation of the term Nganga used by many West,
Central and South Afurakanu/Afuraitkaitnut (Africans). The Ngengang in the
Fang tradition is a seer, healer/healeress of physical, spiritual and social illness.
In the Fang language and culture the term Ki (Kee) is described as that which is
the living-energy circulating throughout all naturally created entities.

[Image: Fang Ancestral Figure]

: O = the Exalted One,
i \\ qq 111 @ ﬁ’ i.e., God.

Khi © QQW, Rec. 23, 87, winged disk.

\\
Khai 1qu © Sﬁ’ Rev. 13, 25, “Ex-

alted one ”—a title of Ra.

In the culture and language of Khanit and Kamit, the Creator of the world is Ra. The Creatress of the
world is Rait. Ra and Rait function together as One Divine Unit — The Great Spirit, Who create the
Universe. [It is important to note that Ra and Rait as Creator and Creatress are subordinate to and
servants of Amenet and Amen, the Great Mother and Great Father, Supreme Being.| It is the Divine-~
Living Energy of Ra and Rait which all naturally created entities — plant life, animal life, mineral life
and Afurakani/Afuraitkaitnit (African~Black) human life — carry within our physical and spirit-bodies.
As shown above, one of the titles of Ra, the Creator, as the ‘Exalted One’ is Khi. The term Khi and the
Fang pronunciation Ki are synonymous. We also find that the whites and their offspring in asia have
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stolen this word and fraudulently attempted to claim it as their own in various forms as ‘chi’, ‘qi’, ki’
(as in Reiki). They define it as the ‘life-force’ energy or the ‘universal energy’ yet have no understanding
of its true nature.

Ra and Rait, infuse Afurakanu/Afuraitkaitnut (Africans) with their Divine-Living Energy, their Khi
energy, prior to birth. This energy is cultivated within us throughout our lives and utilized to restore
and maintain physiological and spiritual balance. It is our connection to the Deities (Abosom, Orisha,
Vodou, Ntorou/Ntorotu, etc.), the Divine Spirit-Forces that animate Creation. This reality is a lived-
experience by Afurakanu/Afuraitkaitnut (Africans) — and Afurakanu/Afuraitkaitnut (Africans) only —
and we therefore continued to utilize this terminology in our languages including the Fang term Ki.

When imbalance manifests within the body, the spirit or the community as a whole the Ngengang
works with the Ki of plant life, animal life, mineral life, the individual and/or community through
ritual invocation and healing to restore balance.

We define the nature of the term nganga (ngengang) and its etymological and cosmological roots in
our Ancestral language of Khanit and Kamit in our publication ANIDAHO:

Excerpted from pages 12-13:

“...In Part 1 of our Note on the Origin of the Term Ngg Wr or Ngng Wr in Kamit we demonstrated that
the title Ngg Wr or Ngg Ur is actually the term Gngn Wr:

N°gg““‘ m e =d oy

B.D. 59, 3, the goose-goddess who
? laid the sun-egg.

Negneg -ur ES B P @ Berl.

o e 55 2

Gengen ur B IA) 'i‘*@ B.D. 54,2, Negaga-ur kmk% @
%%Q the Goose-god who laid B.D. (Saite) 54, 1, 36, 2, 59, 2; see Z&&mu
=
the Cosmlc Egg; var. (Saite) IARAY o@ = @

We demonstrated the that proper pronunciation is Nganga (in-gahn’-gah) and Gangan (gahn’-gahn)
and is still used by the Bakongo people today as a title for a ritual specialist/healer — nganga. The ‘N’-
sound is a nasal prefix, thus Gangan can be pronounced and written nGangan (in-gahn’-gahn). The
root of the term is Ga or Gan (Gn).

The root term ga (gah’ or gahn’) also pronounced with the ‘N’ as a nasal prefix nga (in-gah’) means ‘o
cackle’ in reference to a Divine Goose or Gander, but specifically meaning to emif sound vibrations. The
‘a’ in ga is ‘nasal’ and this is why the term was written ga or gan — the metut (hieroglyph) for the letter

q MR the wavy water/energy metut representing the nasal ‘N’ pronunciation (“NNN”). The term

‘ea’ pronounced with a nasal ‘a’ thus sounds like ‘gan’.
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negaga Mgkak, M%Mk gaga gk&&ﬁ 5&&@
A} ’g @, to cackle, to quack. to cry (of a bird), to cackle; var. E

7{@: i . Gaga ur B &m k?‘; Xﬁ’ B.D.

a
HRESS TN q §6, 2, 50, 2, “ Great Cackler "—a title of Geb.

[Notice that the term is actually spelled n-g-a-g-a (in-gah’¢ah)or n-g-a (in-gah’). The ‘egyptologist’
inserted an ‘e’ because of uncertainty of how the term was pronounced.]
As we stated in Part 1 of the series:

“...Nga (in-gah’) means %o cackie’ or %o quack’. 1t is also a title meaning ‘cackler’ Nga or Ngga Wr
means the ‘Great Cackler’.

In the cosmology of Kamit at Ta Apet (‘thebes’), it is revealed that the Great Divine Nganga (Cackler,
Goose) in the form of the Great Ntoro (Ntr/Deity) Amen ‘cackles’ at the beginning of Creation and
causes the primordial waters of Nun and Naunet to begin to vibrate. The primordial waters of Nun and
Naunet, within the Great Black Substance of Space (Kaka and Kauket or Ka and Kait) ultimately give
birth to Ra and Rait, the Creafor and Creafress who manifest as Fire and Light piercing through the
Blackness and eventually manifesting through the Aten (Sun)...”

Excerpted from pages 16-18:

“...The root of Gangan is ga and gai. As the Great Cackler, Gangan Wr, Amen invokes (calls from
within) His own Creative Power. Chanting (‘cackling’) is the original invocation.

gaga 13 §\ @ N5 a&mﬁ

to cry (of a bird), to cackle; var. Q

The term ga also means fo sing, gaua means fo sing;, fo praise and gangar means fo sing. This
praise/song is ritual invocation. The determinative metut of the man raising his hands in the air is an
act of ritually provoking (invoking) the energy of the Deity, in this instance via ritual song (sound

vibrations, gngn). j This metut is the deteriminative metut for words describing prayer, praise,
ritual practice. Note that the term gangar is written in Coptic (Late Kamit dialect) as knkn or gengen:

Copt. 6 O, XGHX(—?I‘(. This is why in the Akan language the terms ka and kankye (the ‘@’
being nasal in both) mean fo emit a sound, to speak and fo pray, fo invoke a Deity.

ga 3 %ﬁ, IAY &%, t; sing, to sing to

a musical instrument.
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gaua [ to sing, to praise;
A

gangar 3 k”;w 1 ko@ to

sing ; Copt. G NG I, XENXEIN.

The term ga meaning fo cry ouf again has the variation gan (gn, gen) meaning fo cry out, beseech,
petition, while the ganu (bird, goose) is a variation of gan (gn):

gaga m&m&ﬁ m‘kmﬁ gen M?Mﬁ IA 0@ to cry out, to beg,

tit ; Copt.
to cry (of a bird), to cackle; var. o @ to beseech; ﬁ [$) § @ petitioner ; Cop

6 0.
genu B O &%, .,%.. § a kind

of bird, crane (?)

Moreover, the same terms gai and gnu (gnu) also reference pofs, vessels and pouring:

gai[t] ¥ qu O, Rechnungen 66,
bottle, wine-pot ; o%{ IAY Qq O, P.SB.

13, 411, to work the bottle, i.c.,, to get drunk.

genu A G, metal pots or vases.
v 111

The related term gash meaning fo spill, fo pour out, fo sprinkle, a pouring out, inundation is the origin
of the english term ‘guskh’ meaning fo pour out, inundate, etc. However, the root is gai. Notice the two

f.-"i'

lips of the gai (vessel) with the wavy line for water/energy being poured out function as the

determinative metut (hieroglyph) for gash and gai:

gash 3 k f""(', A.Z. 1868, 9,
B km, B k\ to spill, to pour

: Rev. 13, 22 = Copt.
out, to sprinkle, to bedew, a pourin out, inun- ai k qq ’
d:txon ° e " a ' G 1in O€E226 1.

The two lips of the vessel (gai, gn) releasing water/energy as ‘gai’ are related to the two lips releasing
the invocation ‘ga’ or ‘gan’ when ‘crying out’, ‘petitioning’ and with regard to Amenet and Amen
‘cackling’ — Ga or Gan...”

We also have the definitions of the root term ga:
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ga k‘@-, A &i@, Thes.
1202, [\ %?, Annales IX, 155, to see, to gai A k qq L_.!], a k qq Aﬁ’

3 Re__. Bpe__. % qq {, Amen. 17, 6, to smear, to
Rl A k@' B Lﬁ ’ bedaub.

e s R o P ae
v BRT A 20 IR
QQW’Q‘%#'E #,E‘%
o

= BN BT aRR

Euﬁb&, coffer, chest, coffin, shrine, receptacle,

basket, cradle; I8 K e ! I:a’slfgé’

As we can see in the above excerpts, the nature of the Ngengang is that of one who employs ritual
invocation to activate Divine-Living Energy, the Ki. Once activated, this Energy can be redirected for
divination, healing, protection, illumination (intelligence gathering/wisdom) and the restoration of a
harmonious communal and social order. The Ngengang is a seer, one who applies (smears, bedaubs)
ritually prepared medicine in the context of their shrine work. This is the nature of the Ngengang
tradition in North america. The Fang are known to be fierce warriors and warrioresses. Those of Fang
descent spiri-genetically carried that warrior/warrioress spirit to the western hemisphere and
employed their ritual practices to wage war against the whites and their offspring to bring an end to
enslavement. Those who are spiri-genetically Fang thus have the capacity and responsibility to purify
and restore the Ngengang tradition in their blood-circles in North america.

We have demonstrated that our people from our respective Ancestral clans continued to use the exact
same words that we have used for thousands of years from ancient Khanit and Kamit to West, Central
and South Afuraka/Afuraitkait (Africa) and into North america to describe our Ancestral Religious
practices. These terms identify us spiri-genetically.

This reality is also reflective of the reason why we as Afurakanu/Afuraitkaitnut (Africans) in North
america we have an Ancestral urge to study the language and culture of Khanit and Kamit. It is our
Ancestresses and Ancestors here in North america who have directed us to do so in order to
demonstrate and incorporate our direct Ancestral Religious expressions as manifest in our blood-circles
in this region of Asaase Afua (Earth Mother).

We Afurakanu/Afuraitkaitnut (Africans~Black People) in North america are dependent upon
absolutely no one outside of our direct blood-circles for our identity or our Ancestral Religion.

AKYISAN is Reversion — Returning to and reestablishing Juju, Gris Gris, Vodoun, Wanga, Ngengang and
Hoodoo — Yoruba, Bambara, Fon and Ewe, Ovambo, Fang, Akan as well as all other authentic
expressions of Afurakani/Afuraitkaitnit (African) Ancestral Religion in the western hemisphere.

©Copyright, 13016 (2016) by Odwirafo Kwesi Ra Nehem Ptah Akhan. www.odwirafo.com
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ODWIRAMAN (oh-jee-rah mah’-een) is defined in the language of ancient Khanit and Kamit (Nubia
and Egypt) as the pure, purified (dwira) nation (man) in the west (man) — the land of the setting Sun.

Proper vocalizations of these terms can be found in the Twi language of the Akan people of Ghana and
Ivory Coast. Akan people originated in ancient Khanit (Nubia) thousands of years ago, eventually
migrating to the western region of Afuraka/Afuraitkait (Africa). As Akan people migrated, we carried
our Ancestral language and culture with us. The same is true of other Afurakani/Afuraitkaitnit
(African) ethnic groups in West, Central and South Afuraka/Afuraitkait (Africa) as well. We thus find
that the term dwira (jee’-rah) in Twi means ‘to purify’, ‘to cleanse’ The noun version of the term
odwira means ‘purification’. It also means ‘a celebration of purification’. Many Akan people celebrate
the New Year during harvest time and this celebration of purification of the land and people is called
Odwira. The definition of this term in Akan comports with the definition found in our ancient
Ancestral language of Khanit and Kamit:

=Y =014 =

TWRA TWRA DWR

=1 &Y v E3S
S =Y 5=

to be clean, to cleanse, to purify, to celebrate a
ceremony of purification, purified; G q g {]
=

.hq, pure; g‘nﬁ, to pray with a pure heart;
; n] , clean-handed.

TWRA (DWRA — ODWIRA)
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The term man or manu means a city, place, region, nation. The term man or manu also defines the
West, the land of the setting Aten (Sun) in the language of Khanit and Kamit:

0. 5

(81616 %
5 . sircle X a jSOOO
> &’ I’. 506, a town or cnty' ¢ "de\“’oootm’-’l’ (A%
<= W, the land of the setting sun, the

West.

MANU (MAN) MANU (MAN)

We find that in the Twi language of the Akan the term oman or man (mah’een) means a city, town,
nation, a government, a people. The related term amannone (aman-none) means a country abroad. We
thus have in Twi the same two meanings and their vocalizations derived from our Ancestral language
of Khanit and Kamit referencing a nation of people abroad — outside of Afuraka/Afuraitkait (Africa).

Odwiraman is our designation for Afurakanu/Afuraitkaitnut (Africans~Black People) who are
descendants, genetically and spiritually, of Afurakanu/Afuraitkaitnut (Africans~Black People) who
were forced into the western hemisphere as a result of the Mmusuo Kese - the Great
Perversity/Enslavement era.

Our Aakhutu and Aakhu, our Spiritually Cultivated Ancestresses and Ancestors, purified themselves
through adherence to NANASOM and AMAMMERE, our Afurakani/Afuraitkaitnit (African) Ancestral
Religion and Culture, and were thus able to free themselves from enslavement. They waged war
incessantly against the whites and their offspring, our absolute enemies, and forced the end of
enslavement in the western hemisphere including North, Central and South Amaruka (america) and

the Caribbean.

Odwiraman, the purified nation of Afurakanu/Afuraitkaitnut (Africans~Black People) in the west, are
a unique collective of Afurakanu/Afuraitkaitnut (Africans) within the larger community of
Afurakanu/Afuraitkaitnut (Africans) worldwide, because of our shared experiences and blending of
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blood-circles spiri-genetically. We have the capacity and responsibility today to complete the process
of Nationbuilding/Restoration begun by our Aakhu/Aakhutu (Spiritually Cultivated Ancestresses and
Ancestors) - the attainment of our complete independence as a self-governing nation, on our own
territory and secure in the absolute defense of our sovereignty. This capacity is founded upon our
realigning ourselves, purifying ourselves, through adherence to our Afurakani/Afuraitkaitnit Ancestral
Religion and Culture. It is in our souls and blood. This is our transcarnational inheritance as
Afuakanu/Afuraitkaitnut (Africans~Black People) in the west, the purified nation, Odwiraman.

Marra Mountains in Sudan (Khanit), Nana Kwame Afrani (George Washington Carver) and Nana Abenaa Araminta (Harriet
Tubman). Soil to Soul — Afurakani/Afuraitkaitnit (African) Ancestral Religion in the Blood.

The medutu (hieroglyphs) comprising the name Odwiraman are manifest in their living symbols
connected to the west:

The okore (eagle) is a sacred akyeneboa or animal totem, for Afurakanu/Afuraitkaitnut (Africans) in
the western hemisphere. The okore is flying over the waters of Bosom Opo and Epo Abenaa, the Male
and Female Abosom (Deities) governing the ocean called the ‘atlantic’. This body of water is sacred to
Afurakanu/Afuraitkaitnut (Africans) in the west, for it connects Afuraka/Afuraitkait (Africa) to us. It is
also the body of water we crossed in our forced migration to this hemisphere and the body of water we
cross to return to our Ancestral lands. The aerial view of the manu, man, the west - the lands of North,
Central and South Amaruka (america) and the Caribbean are shown ‘right-side’ up. Our Ancestral
orientation describes the south as ‘up’, ‘front” and the ‘north’ as ‘down’, ‘behind’. South and North
Amaruka (america) and the Caribbean in this proper orientation align with the medutu (hieroglyphs)
of the sickle and the eye, that which is seen and discerned. The landmass emerging from the waters of
Bosom Opo and Epo Abenaa is the sacred region of Asaase Afua and Asaase Yaa (Earth Mother
Deities) upon which we stand and upon whom we are dependent for our sustenance and strength in
the west. Because the bodies of our Ancestresses and Ancestors are buried in this landmass and some
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of their bones line the bottom of Bosom Opo and Epo Abenaa, this region of Asaase Afua and Asaase
Yaa and these waters are particularly sacred for us. They are natural, sacred shrines for the spirits of
our direct-blood Ancestresses and Ancestors.

Afurakanu/Afuraitkaitnut (Africans~Black People) comprise a world-body. Within that world-body are
collectives of various cells functioning together as organs. Odwiraman, the Purified Nation of
Afurakanu/Afuraitkaitnut (Africans) in the West, are a manifestation of such a collective. We have
‘died” and ‘resurrected’ like the Obosom (Deity) Ausar, who after His purification and resurrection was
designated Khaniti-Amentiu — 7he Chief, Head of those of the West. We have restored ourselves like
the Obosom (Deity) Auset, who after Her expulsion from Kamit found Ausar, united with Him and
facilitated His resurrection. She ultimately conceived and gave birth to the Obosom Heru who would
restore order to the nation — purification through revolution-resolution. She was thus designated Urt
Henut Ntoru, the Great One, Chieftainess of the Deities.

As Odwiramanu, people of Odwiraman (Odwiramanfo in Akan), we recognize the value of our
individual functions in Creation and their relationship in harmony with our collective function as
Afurakanu/Afuraitkaitnut  (Africans) in the West and further as a component of the
Afurakani/Afuraitkaitnit (African) world-body community. Our experiential knowledge and grounding
in our unique identity in the west is the foundation of our movement to restore ourselves and
Afurakanu/Afuraitkaitnut (Africans) as a whole.

Embrace your identity..Embody our movement

©Copyright by Odwirafo Kwesi Ra Nehem Ptah Akhan, 13015 (2015).

Odwirafo Kwesi Ra Nehem Ptah Akhan
Aakhuamuman Amaruka Atifi Mu
Akwamu Nation in North America

www.odwirafo.com/Odwiraman.html

Listen to our 7-part series on ODWIRAMAN from our blogtalkradio broadcast programs:

ODWIRAMAN: Purified Nation — Afurakanu/Afuraitkaitnut (Africans~Black People) in the West
https://www.youtube.com/watch?v=DdSIj168]ws

32


http://www.odwirafo.com/Odwiraman.html
https://www.youtube.com/watch?v=DdSIj168Jws

ODWIRAMAN Pt. 2: Adwo ne Adwoa (Ausar and Auset): Institution Building and Continuity
https://www.youtube.com/watch?v=QXvEeuW 1bRs

ODWIRAMAN Pt. 3: NANASOM - Afurakani/Afuraitkaitnit (African) Ancestral Religion — The Key
to Our Liberation
https:/www.youtube.com/watch?v=k0S2YMFOVGS8

ODWIRAMAN Pt. 4: EBO - The Nature of Worth and Value in Ancestral Economics
https://www.youtube.com/watch?v=MjeFKdaRHUg

ODWIRAMAN Pt. 5: ABAN - The Nature of Government in Afurakani/Afuraitkaitnit (African)
Ancestral Culture
https://www.yvoutube.com/watch?v=teAYikAB5Co

ODWIRAMAN Pt. 6: KUROW - Afurakani/Afuraitkaitnit (African~Black) Town Incorporation
Movement
https://www.youtube.com/watch?v=LY7¢5Ew2Cms

ODWIRAMAN Pt. 7: AMANNEE - Afurakani/Afuraitkaitnit (African) Ancestral Culture — The Key to
Our Integrity
https://www.youtube.com/watch?v=XZsughlRoqg

Download the e-book versions and obtain the soft-cover versions of our 19 books:

NHOMA - Publications: www.odwirafo.com/nhoma.html

ODWIRA - Blogtalkradio Channel: www.blogtalkradio.com/odwirafo
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Appendix

Excerpts from E.A.Wallis Budge’s An Hieroglyphic Dictionary, Vol. 1 and the Asante-Fante Dictionary

by J. Christaller (1933 edition):

N AN

N W W
163, 10 twist, to turn round, curved, bow-shaped.

manu -{ ﬂ, a monument, pillar, stele,

mann _) , Rec. 28,

Manu o g, I’. 506, a town or city (?)

Manu -—j’w, )&, >

(6]614] OO0 soo©

. i _} a (62414)
[;_1),15,168,L1rc!e4\ll,occw,)ﬁ&my

—®®-C A the land of the setting sun, the
o000 ' West.

min’, 2. [red. mim'miy, (min miy)] fo
furn or go astde, fo lurn in some-
where from the way or journey; mip
nid mensey, go aside, let me puass/
wamay (wo) pkwanta so ha, %e turned
off from the main road to the other
way where it branches off from the
former (opp. wafa tempon no s0); yedun
Mamfé no, yzmay koo ofi bim', when
we came to M., we turned aside to o
dwelling; otwam’ a, oman me, when
he passes through my town, he turns
m at my house. — 2. fo pass by,
not- to happen: eyl mmip wo = eyi
mparé wol may this not happen to
you!

o-mirn, Ak, omane, pl. amay & amin-amay,
1. (Akp.) fown, syn. kurow = a col-
leotion of houses larger than & village,

amanndné [omay &?] @ foreign country;

abroad._ pr. 1496; (ahol;o a, s, ananafo)

cf. akuraa, — 2. the inhabitants of
a town as a political body, a community.
— 3. the body of . inkabitants of a
country united under the same govern-
ment, a nation, iribe, people, stale. pr.
2002. 2898, — 4. the people, i.e. the
mass of a community as distinguished
from their king or rulers, — 5. fke
representatives of the people, assembled
for public transactions with or without
the king; ¢f. brdbs, — 6. pl. amén-

As we can see in the language of Kamit, the term man meaning to twist, to turn round is the same
term manu for city, town, region. These two meanings for the same term can be found in the Twi

language of the Akan unchanged.
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As we can see in the Twi language, the term oman (man — the ‘0’ is a prefix used in the Akan language)
means to turn, to go aside. This same term oman also means town, as well as state, nation and the
body of inhabitants of a town, state or nation. Thus the Asante Nation is called Asanteman. The
Akwamu Nation is called Akwamuman. The Bono Nation is called Bonoman. Asante, Akwamu and
Bono are all sub-groups of the Akan ethnic group.

We also see that the ancient term Man (Manu) designating the West, the land of the setting Aten
(Sun) has its cognate in Akan as amannone. This refereneces a /and or nation abroad. It can also
reference a foreign country.

When we look at the Akan definition of oman meaning to turn, turn aside, turn in from the main
Journey, we see the connection between turning, twisting and a nation.

When one is traveling down a road or path for a significant distance they eventually come upon a
settlement, town, city. They turn off of the main road or artery thereby entering into the collective
group — the town, nation, people.

Our organs and glands are collectives of cells working together. When the blood moves through the
main arteries (roads) it at some point turns off of the main road and enters the cell-collective — the
‘town’, ‘nation’ of entities working together. This is the nature of an oman (Akan) or man (Kamit) — a
collective of people working together as a unified whole.

Here we have not only the cosmological foundation for the definitions of man meaning to turn and
nation, but we also have the proper vocalizations of the terms as they would have been spoken in
Ancient Khanit and Kamit. It is because of course we never stopped speaking the language after
migrating from Khanit and Kamit to West Afuraka/Afuraitkait (Africa) thousands of years ago. Akan
people as well as other Afurakani/Afuraitkaitnit (African) people across the continent speak languages
that are directly derived of our parent Ancestral language which was spoken in ancient IChanit and
Kamit over 40,000 years ago according to our own Ancestresses and Ancestors (see Papyrus of Turin).
We not only speak the same derived language, but we also worship the exact same Abosom (Deities —
Goddesses and Gods) who govern the exact same aspects of Creation and who have the exact same
names — today — as we did in Ancient Khanit and Kamit.

We thus have the cosmological, linguistic, ritual and cultural foundation for Odwiraman — The
Purified Nation of Afurakanu/Afuraitkaitnut (Africans~Black People) in the West.

©Copyright by, Odwirafo Kwesi Ra Nehem Ptah Akhan, 13015 (2015).

www.odwirafo.com
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EGUA -~ Marketplace Vendors

Luvin' My Soaps LLC

www.luvinmysoaps.vpweb.com

Why us? We pride ourselves on providing our customers
with natural products and excellent customer service.

Natural Soaps, Shea Butter, Cocoa Butter, Lotions, Clays &
more

S
Some main ingredients are: Hemp Oil, Coconut Oil, Soybean
Oil, Shea Butter, Lye, Olive Oil, Corn Oil, Essential Oils, Sea Salts, Baking Soda...

Our Products Contain: No Parabens, Formaldehyde, Lauryl Sulfate, Preservatives, Animal and
Petroleum.

Africa’s Reascension on
Blogtalkradio

www.blogtalkradio.com/kamau301

Hosted by Kamau Makesi-Tehuti, Author of
‘How to Make a Negro Christian’

Unapologetic, Uncompromising Afrikan-~
Centered Internet Radio

Sunday’s at 9:00pm EST

MAKE A
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Asaase Ye Duru Creations
Presents A Trinity Of Goodness

Amma's Kraftz

The Harmony of Abode Handcrafted Knits & Stitch

All In One Place

Ritually Made With Love Enchanted Farmacy

Hoodoo
Amulets
Adornments & Body Care

AsaaseYeDuru@gmail.com Yawu's Kitchen

Nutritious & Delicious

856.553.3289 Vegan Delights
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www.amazon.com/Qur-Journey-Black-Green-Vegan/dp/B0O1B283RRG

"WHY NOT SHOP AND HEAL TOGETHH

O.U.R. Market and Wellness Center

www.ourwellnesscenter1.com

Handmade clothing items from Ghana, Jewelry, DVD collector items, incents, Powder Herbs,
Shea butter creams, Salves, Essential oils scrubs, Afrikan Artifacts
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The Sacred Family of RA in Rochester, NY Supports Aakhuamuman Amaruka Atifi Mu

Leadership:
Queen Mother NaNa Maasai Twa Sonekai njiaqueenmother@gmail.com
Djehuty Akhu Bennu Sa Khufu lomax.campbell@gmail.com

Wﬂﬂé}iaﬁ

- T AB. T U

THE ASSCIATION FOR NATUROPATHIC AND EXPRESSIVE THERAPY

AND AFRICAN BEHAVIORAL TECHNIOUES FOR UAB (MORAL PURITY)

WWW ANETABTU.ORG
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Mww.immortalartstudios.com

Http://WWW.TheBodyTemplelnstitute.Com

Mama Mawusi Ashshakir

(513)609-7147

Health Consultations
Herbal Products and Books
Master Herbalist
Certification

Natural Health Information
Childbirth Education
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Journey in Rhythm
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Journey in Rhythm
on Blogtalkradio
Hosted by Nefer Kwi

www.journeyinrhythm.net
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